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It is a rabbinical teaching that there will be two messiahs—a messiah son of David (מָשִׁיחַ בֶּן דָּוִד) who is preceded by a messiah son of Joseph (מָשִׁיחַ בֶּן יוֹסֵף)—also called messiah son of Ephraim (מָשִׁיחַ בֶּן אֶפְרַיִם).  It’s in the Targum, the Midrash, the Talmud and subsequent rabbinical literature.

The New Testament is clear that Jesus was the promised messiah.  He was the prophet prophesied by Moses (Deut 18:15)—this according to Peter (Acts 3:22) as also Stephen (Acts 7:37).  And he was the son of David—as in the opening words of the New Testament (Mat 1:1): “The book of the generation of Jesus Christ, the son of David ….”
In the following pages I will suggest that the New Testament Messiah embodies both types: his role as suffering servant, his resurrection and subsequent two millennia at the right hand of the Father in heaven fulfill the Joseph type, and his yet to be inauguration and installation on the throne in Jerusalem just before the millennial Sabbath fulfills the son of David type.  
A Portent for the Children

The people and events in the Torah are considered as types.  Paul writes (1Cor 10:6), “Now these things were our examples [τύποι ἡμῶν],” and again (1Cor 10:11), “Now all these things happened unto them for ensamples [τυπικῶς]”.  This is not just a New Testament or “Pauline” notion.  It is rabbinical, as in the Ramban to Genesis 12:6:
	כָּל מַה שֶׁאִירַע לְאָבוֹת
	All that happened to the fathers

	סִימָן לַבָּנִים
	is a type for the sons.


There are two primary messianic types from a New Testament perspective.  First there is Adam (Rom 5:14), “who is the figure [τύπος] of him that was to come.”  There is also Adam and Eve together (Eph 5:32): “This is a great mystery: but I speak concerning Christ and the church.”
  And then Isaac is a type (Gal 3:16): “Now to Abraham and his seed were the promises made.  He saith not, And to seeds, as of many; but 
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as of one, And to thy seed, which is Christ.”  In this sense Abraham, willing to sacrifice his one of a kind (יָחִיד or μονογενής) son (Heb 11:17-19) typifies God (John 3:16), 
 and Isaac and Rebecca are similar to Adam and Eve.  With both Cain and Esau there arose a fratricidal hatred because God favored the younger son.  Cain and Abel and Jacob and Esau typify the ultimate separation of the sheep and the goats in Jesus’ parable (Mat 25:31-46).
Adam and Eve were given dominion over all the creation (Gen 1:26-28), and Adam and Eve passed this dominion on to their son Seth (Gen 4:25-5:3) just as Isaac and Rebecca were instrumental in passing it on to Jacob (Gen 28:3).  Psalms 8 is a poetic commentary on Adam’s crown:

	ה  מָה־אֱנוֹשׁ כִּי־תִזְכְּרֶנּוּ
	4 What is man, that thou art mindful of him?

	וּבֶן־אָדָם כִּי תִפְקְדֶנּוּ׃
	and the son of man, that thou visitest him?

	ו  וַתְּחַסְּרֵהוּ מְּעַט מֵאֱלֹהִים    
	5 For thou hast made him a little lower than the angels, 

	וְכָבוֹד וְהָדָר תְּעַטְּרֵהוּ׃
	and hast crowned him with glory and honour.

	ז  תַּמְשִׁילֵהוּ בְּמַעֲשֵׂי יָדֶי    
	6 Thou madest him to have dominion over the works of thy hands; 

	כֹּל שַׁתָּה תַחַת־רַגְלָיו׃
	thou hast put all things under his feet:

	ח  צֹנֶה וַאֲלָפִים כֻּלָּם וְגַם בַּהֲמוֹת שָׂדָי׃
	7 All sheep and oxen, yea, and the beasts of the field;

	ט  צִפּוֹר שָׁמַיִם 
	8 The fowl of the air, 

	וּדְגֵי הַיָּם
	and the fish of the sea, 

	עֹבֵר אָרְחוֹת יַמִּים׃
	and whatsoever passeth through the paths of the seas.

	י  ה׳ אֲדֹנֵינוּ 
	9 O LORD our Lord, 

	מָה־אַדִּיר שִׁמְ בְּכָל־הָאָרֶץ׃
	how excellent is thy name in all the earth!


In the New Testament it is this Adam imagery that is seen as Messiah’s heritage—it’s there in Luke’s genealogy (Luke 3:38): “… Which was the son of Enos, which was the son of Seth, which was the son of Adam, which was the son of God.”
  Adam’s is the heritage of a son always subservient to his heavenly Father (1Cor 15):

	27 For he hath put all things under his feet. But when he saith all things are put under him [Psalms 8:7(6)], it is manifest that he is excepted, which did put all things under him. 28 And when all things shall be subdued unto him, then shall the Son also himself be subject unto him that put all things under him, that God may be all in all.


Adam’s heritage transcends all other earthly authority (Ephesians 1):
	20 Which he wrought in Christ, when he raised him from the dead, and set him at his own right hand in the heavenly places, 21 Far above all principality, and power, and might, and dominion, and every name that is named, not only in this world, but also in that which is to come: 22 And hath put all things under his feet [Psalms 8:7(6)], and gave him to be the head over all things to the church, 23 Which is his body, the fullness of him that filleth all in all.


In so far as God involved Adam in the creation (Gen 2:15-20)—so also God involves Christ (Colossians 1):

	15 Who is the image of the invisible God [Gen 1:26-28; 5:1-2],
 the firstborn of every creature: 16 For by him were all things created, that are in heaven, and that are in earth, visible and invisible, whether they be thrones, or dominions, or principalities, or powers: all things were created by him, and for him: 17 And he is before all things, and by him all things consist. 18 And he is the head of the body, the church: who is the beginning, the firstborn from the dead; that in all things he might have the preeminence.


From the beginning it was the purpose of Adam/Messiah to replace angels in the governance of this planet (Heb 2:5-10):

	5 For unto the angels hath he not put in subjection the world to come, whereof we speak. 6 But one in a certain place testified, saying [Psalms 8:5-7(4-6)], 

	
	What is man, that thou art mindful of him? or the son of man that thou visitest him? 7 Thou madest him a little lower than the angels; thou crownedst him with glory and honour, and didst set him over the works of thy hands: 8 Thou hast put all things in subjection under his feet.

	

	For in that he put all in subjection under him, he left nothing that is not put under him. But now we see not yet all things put under him. 9 But we see Jesus, who was made a little lower than the angels for the suffering of death, crowned with glory and honour; that he by the grace of God should taste death for every man. 10 For it became him, for whom are all things, and by whom are all things, in bringing many sons unto glory, to make the captain of their salvation perfect through sufferings.


Priest and King

Adam was not just a king (Gen 1:28; Ps 8:7[6]), he was to be both priest and king. He was put in the garden “to dress it and to keep it” (Gen 2:15):
	וַיִּקַּח יהוה אֱלֹהִים אֶת־הָאָדָם
	And the LORD God took the man, 

	וַיַּנִּחֵהוּ בְגַן־עֵדֶן
	and put him into the garden of Eden 

	לְעָבְדָהּ וּלְשָׁמְרָהּ׃
	to dress it and to keep it.


In the Septuagint the Garden is called paradise (παράδεισος), 
	καὶ ἔλαβεν κύριος ὁ θεὸς τὸν ἄνθρωπον 
	And the Lord God took the man, 

	ὃν ἔπλασεν
	whom he had formed,

	καὶ ἔθετο αὐτὸν ἐν τῷ παραδείσῳ 
	and put him in the Paradise 

	ἐργάζεσθαι αὐτὸν καὶ φυλάσσειν.
	to dress it and to keep it.


And in the New Testament Paradise is equated with “heaven” (Luke 23:43; 2Cor 12:4).
  Also, as others have pointed out, the verbs here (עבד ‘work, labor, dress’ and שׁמר ‘keep, guard’) are echoed again in regard to the priesthood—for example in Numbers 3:

	ה  וַיְדַבֵּר יהוה אֶל־מֹשֶׁה לֵּאמֹר׃ 
	5 And the LORD spake unto Moses, saying,

	ו  הַקְרֵב אֶת־מַטֵּה לֵוִי
	6 Bring the tribe of Levi near, 

	וְהַעֲמַדְתָּ אֹתוֹ לִפְנֵי אַהֲרֹן הַכֹּהֵן 
	and present them before Aaron the priest, 

	וְשֵׁרְתוּ אֹתוֹ׃
	that they may minister unto him.

	ז  וְשָׁמְרוּ אֶת־מִשְׁמַרְתּוֹ
	7 And they shall keep his charge, 

	וְאֶת־מִשְׁמֶרֶת כָּל־הָעֵדָה
	and the charge of the whole congregation 

	לִפְנֵי אֹהֶל מוֹעֵד
	before the tabernacle of the congregation,

	לַעֲבֹד אֶת־עֲבֹדַת הַמִּשְׁכָּן׃
	to do the service of the tabernacle.

	ח  וְשָׁמְרוּ 
	8 And they shall keep 

	אֶת־כָּל־כְּלֵי אֹהֶל מוֹעֵד
	all the instruments of the tabernacle of the congregation,

	וְאֶת־מִשְׁמֶרֶת בְּנֵי יִשְׂרָאֵל
	and the charge of the children of Israel,

	לַעֲבֹד אֶת־עֲבֹדַת הַמִּשְׁכָּן׃
	to do the service of the tabernacle.

	ט  וְנָתַתָּה אֶת־הַלְוִיִּם לְאַהֲרֹן וּלְבָנָיו  
	9 And thou shalt give the Levites unto Aaron and to his sons: 

	נְתוּנִם נְתוּנִם הֵמָּה לוֹ מֵאֵת בְּנֵי יִשְׂרָאֵל׃
	they are wholly given unto him out of the children of Israel.

	י  וְאֶת־אַהֲרֹן וְאֶת־בָּנָיו תִּפְקֹד
	10 And thou shalt appoint Aaron and his sons,

	וְשָׁמְרוּ אֶת־כְּהֻנָּתָם
	and they shall wait on their priest’s office:

	וְהַזָּר הַקָּרֵב יוּמָת׃  פ
	and the stranger that cometh nigh shall be put to death.


Adam was a priest of God in the celestial temple or paradise.  Genesis 1 can be viewed from the perspective of Adam as king (v. 28 – “and have dominion over …”) whereas Genesis 2 is from the perspective of Adam as priest in the heavenly temple.  Seven times in Genesis 1 God pronounces things “good”, whereas in Genesis 2 God says (Gen 2:18), “It is not good that the man should be alone ….”

Both offices—the office of king and the office of priest—were passed down in the genealogies recorded in Genesis 5 and 11.  Thus Shem, bearing the title of Melchizedek, is both priest and king in Genesis 14—

	יח  וּמַלְכִּי־צֶדֶק מֶלֶ שָׁלֵם 
	18 And Melchizedek king of Salem 

	הוֹצִיא לֶחֶם וָיָיִן
	brought forth bread and wine:

	וְהוּא כֹהֵן לְאֵל עֶלְיוֹן׃
	and he was the priest of the most high God.

	יט  וַיְבָרְכֵהוּ וַיֹּאמַר
	19 And he blessed him, and said, 

	בָּרוּ אַבְרָם לְאֵל עֶלְיוֹן
	Blessed be Abram of the most high God, 

	קֹנֵה שָׁמַיִם וָאָרֶץ׃
	possessor of heaven and earth:

	כ  וּבָרוּ אֵל עֶלְיוֹן
	20 And blessed be the most high God, 

	אֲשֶׁר־מִגֵּן צָרֶי בְּיָדֶ
	which hath delivered thine enemies into thy hand. 

	וַיִּתֶּן־לוֹ מַעֲשֵׂר מִכֹּל׃
	And he gave him tithes of all.


Here we can see Shem conferring Adam’s kingship and priesthood to Abraham.  Shem’s eldest son was Elam (Gen 10:22), and Abraham was (Gen 14:17) returning from the slaughter of Chedorlaomer the king of Elam (כְּדָרְלָעֹמֶר מֶלֶ עֵילָם), which appears to be a royal title,
 and with Shem still alive this likely was none other than Shem’s firstborn son Elam.  We encounter Melchizedek again in Psalms 110:4— 
	נִשְׁבַּע יהוה וְלֹא יִנָּחֵם
	The LORD hath sworn, and will not repent, 

	אַתָּה־כֹהֵן לְעוֹלָם 
	Thou art a priest for ever 

	עַל־דִּבְרָתִי מַלְכִּי־צֶדֶק׃
	after the order of Melchizedek.


Here we see Abraham’s legitimacy established by both man and God.  Shem (Melchizedek) has already recognized Abraham as his heir, a son of the tenth generation through his own third son Arphaxad (Gen 10:22 - אַרְפַּכְשַׁד), and now God swears by himself the same (Gen 22:16):
	בִּי נִשְׁבַּעְתִּי נְאֻם־יהוה
	By myself have I sworn, saith the LORD,

	כִּי יַעַן אֲשֶׁר עָשִׂיתָ אֶת־הַדָּבָר הַזֶּה
	for because thou hast done this thing, 

	וְלֹא חָשַׂכְתָּ אֶת־בִּנְ אֶת־יְחִידֶ׃
	and hast not withheld thy son, thine only son …


Adam was, in a sense, God’s son (Luke 3:38), his firstborn,
 and in similar sense Israel replaces Adam as God’s son—as Moses is to announce to Pharoah (Ex 4:22):
	וְאָמַרְתָּ אֶל־פַּרְעֹה
	And thou shalt say unto Pharaoh, 

	כֹּה אָמַר יהוה
	Thus saith the LORD, 

	בְּנִי בְכֹרִי יִשְׂרָאֵל׃
	Israel is my son, even my firstborn …


And as God later recalls (Hos 11:1),
	כִּי נַעַר יִשְׂרָאֵל וָאֹהֲבֵהוּ
	When Israel was a child, then I loved him, 

	וּמִמִּצְרַיִם קָרָאתִי לִבְנִי׃
	and called my son out of Egypt.


And in this sense Israel is Adam—the goal of the genealogy that issued from Adam (Isaiah 12:6-7): “I the LORD have called thee in righteousness, and will hold thine hand, and will keep thee, and give thee for a covenant of the people, for a light of the Gentiles; To open the blind eyes, to bring out the prisoners from the prison, and them that sit in darkness out of the prison house.”  For not only does Israel inherit Adam’s throne, the nation also embodies his priesthood (Ex 19:6): “And ye shall be unto me a kingdom of priests, and an holy nation. These are the words which thou shalt speak unto the children of Israel.”
	Thus God comforts the abused and lost sheep of the house of Israel (Ezek 34:31): 
 
וְאַתֵּן צֹאנִי 
	And ye [fem.] my flock, 

	צֹאן מַרְעִיתִי 
	the flock of my pasture, 

	אָדָם אַתֶּם  
	[ye (masc.)] are [Adam], 

	אֲנִי אֱלֹהֵיכֶם
	and I am your God, 

	נְאֻם אֲדֹנָי יהוה׃
	saith the Lord GOD.

	
	“these are the generations”

	1
	אֵלֶּה תוֹלְדוֹת הַשָּׁמַיִם וְהָאָרֶץ
These are the generations of the heavens and the earth

Gen 2:4

	2
	זֶה סֵפֶר תּוֹלְדֹת אָדָם
This is the book of the generations of Adam
Gen 5:1

	3
	אֵלֶּה תּוֹלְדֹת נֹחַ
These are the generations of Noah

Gen 6:9

	4
	וְאֵלֶּה תּוֹלְדֹת בְּנֵי־נֹחַ
And these are the generations of the sons of Noah

Gen 10:1

	5
	אֵלֶּה תּוֹלְדֹת שֵׁם
These are the generations of Shem

Gen 11:10

	6
	וְאֵלֶּה תּוֹלְדֹת תֶּרַח
And these are the generations of Terah

Gen 11:27

	7
	וְאֵלֶּה תֹּלְדֹת יִשְׁמָעֵאל בֶּן־אַבְרָהָם
And these are the generations of Ishmael son of Abraham

Gen 25:12

	8
	וְאֵלֶּה תּוֹלְדֹת יִצְחָק בֶּן־אַבְרָהָם
And these are the generations of Isaac son of Abraham

Gen 25:19

	9
	וְאֵלֶּה תֹּלְדוֹת עֵשָׂו הוּא אֱדוֹם
And these are the generations of Esau—he is Edom

Gen 36:1

	10
	וְאֵלֶּה תֹּלְדוֹת עֵשָׂו אֲבִי אֱדוֹם בְּהַר שֵׂעִיר
And these are the generations of Esau

father of Edom in mount Seir 
Gen 36:9

	11
	אֵלֶּה תֹּלְדוֹת יַעֲקֹב
These are the generations of Jacob

Gen 37:2

	12
	וְאֵלֶּה תּוֹלְדֹת אַהֲרֹן וּמֹשֶׁה
And these are the generations of Aaron and Moses

Num 3:1

	13
	וְאֵלֶּה תּוֹלְדוֹת פָּרֶץ
And these are the generations of Pharez

Ruth 4:18

	14
	אֵלֶּה תּוֹלְדוֹת יֵשוּעַ בֶּן דָּוִד בֶּן אַבְרָהָם
These are the generations of Jesus

son of David son of Abraham

Mat 1:1


Note here (Ezek 34:31) how from the standpoint of the collective or city Israel is addressed in the feminine (אַתֵּן ‘ye’), but as a son, i.e., Adam, Israel is addressed in the masculine (אַתֶּם ‘ye’), thus perhaps distinguishing between Israel as God’s wife (Isaiah 54:5; Jer 3:14) and Israel as the son.
Thus Israel is Adam, and the one who stands in the breach for Israel (Ezek 22:30) is a son of Adam.  Ezekiel is called בֶּן אָדָם ‘son of Adam’ some 94 times beginning just after the vision of God’s throne (Ezek 2:1)—“And he said unto me, Son of man [בֶּן־אָדָם], stand upon thy feet, and I will speak unto thee.”  In the Aramaic of Daniel 7:13 is a vision of a future messianic figure—“I saw in the night visions, and, behold, one like the Son of man [כְּבַר אֱנָשׁ] came with the clouds of heaven, and came to the Ancient of days, and they brought him near before him.”  In the Hebrew of the next chapter Daniel is addressed with the same title (Dan 8:17): “So he came near where I stood: and when he came, I was afraid, and fell upon my face: but he said unto me, Understand, O son of man [בֶּן־אָדָם]: for at the time of the end shall be the vision.”

Joseph and Judah
Now if Isaac was the heir of Adam—the prototype Messiah/Christ (Gal 3:16)—then Jacob and his 12 sons picture the 12 scepters inherent in that office.  And as the story unfolds in Genesis the two main protagonists are Joseph and Judah.  The story opens with the “generations” in Genesis (Gen 37:2), “These are the generations of Jacob. Joseph, being seventeen years old ….”

Joseph was his father’s favorite (Gen 37:3), “Now Israel loved Joseph more than all his children, because he was the son of his old age: and he made him a coat of many colours. And when his brethren saw that their father loved him more than all his brethren, they hated him, and could not speak peaceably unto him.” 
Of all the sons of Jacob, Joseph’s principle rival was Judah.  Joseph was the upstart son of Rachel, now dead and figuratively “weeping for her children” (Jer 31:15), and Judah was the fourth son of the unloved Leah (Gen 29:34).  But Judah was Joseph’s elder, and because the eldest Reuben had disgraced himself (Gen 35:22), and the next in line Simeon and Levi had fallen out of favor (Gen 34:30), Judah was heir to Adam’s crown.  But here was Joseph and his dreams.

So how do we know that Judah was the principal party behind getting rid of Joseph?  We know because the very next chapter opens with (Gen 38:1), “And it came to pass at that time, that Judah went down from his brethren, and turned in to a certain Adullamite, whose name was Hirah.”  Why did Judah move away “from his brethren”?

Because Judah couldn’t face his family after what he had instigated.

And in the eyes of his father, Joseph was as good as dead, as Judah later testified (Gen 44:20): “We have a father, an old man, and a child of his old age, a little one [Benjamin]; and his brother [Joseph] is dead, and he alone [Benjamin] is left of his mother, and his father loveth him.”
Part of Adam’s future was as a suffering servant—suffering at the hands of humanity as symbolized by the ground (Gen 3:17), “[C]ursed is the ground for thy sake; in sorrow shalt thou eat of it all the days of thy life”.  The suffering is inspired by Satan, as God says to the serpent (Gen 3:15), “And I will put enmity between thee and the woman, and between thy seed and her seed; it shall bruise thy head, and thou shalt bruise his heel.”  The willingness to assume the burden of suffering as shouldered by God and Adam, and later pictured by Abraham and Isaac (Gen 22), is now taken up by Jacob and Joseph (Gn 37:31-35): 
	And they took Joseph’s coat, and killed a kid of the goats, and dipped the coat in the blood; And they sent the coat of many colours, and they brought it to their father; and said, This have we found: know now whether it be thy son’s coat or no. And he knew it, and said, It is my son’s coat; an evil beast hath devoured him; Joseph is without doubt rent in pieces. And Jacob rent his clothes, and put sackcloth upon his loins, and mourned for his son many days. And all his sons and all his daughters rose up to comfort him; but he refused to be comforted; and he said, For I will go down into the grave unto my son mourning. Thus his father wept for him.


The Talmud (Sotah 10b) points out the similarity of the Hebrew in verse 32 (Gen 37:32), “know now [הַכֶּר־נָא] whether it be thy son’s coat or no”, to Tamar’s plea (Gen 38:25), “Discern, I pray thee [הַכֶּר־נָא], whose are these, the signet, and bracelets, and staff.”
	אָמַר רַבִּי חָמָא בְּרַבִּי חֲנִינָא
	Rabbi Chama son of Rabbi Chanina said:

	בְּהַכֶּר בִּישֵּׂר לְאָבִיו
	With ‘recognize’ he informed his father,

	בְּהַכֶּר בִּישְּׂרוּהוּ
	with ‘recognize’ they informed him.

	בְּהַכֶּר בִּישֵּׂר
	With ‘recognize’ he informed (Genesis 37:32),

	הַכֶּר־נָא הַכְּתֹנֶת בִּנְ הִוא
	“…know now whether it be thy son’s coat …”

	בְּהַכֶּר בִּישְּׂרוּהוּ
	With ‘recognize’ they informed him (Genesis 38:25),

	הַכֶּר־נָא לְמִי
	“Discern, I pray thee, whose …”


Genesis 37 chronicles the story of how Joseph was sold into slavery, and Genesis 38 then contrasts the story of Judah.  Judah had the most to lose from this upstart son of Rachel, and the facts of the next chapter suggest that he was the instigator of what happened to Joseph.

If Judah was the main one responsible for depriving Jacob of his son Joseph (Gen 37:35), “For I will go down into the grave unto my son mourning”, then this explains why God deprived Judah of his son (Gen 38:7): “And Er, Judah’s firstborn, was wicked in the sight of the LORD; and the LORD slew him.”

Then there is Joseph’s royal robe (Gen 37:3), “and he [Israel] made him a coat of many colours [כְּתֹנֶת פַּסִּים]”—oddly the only other person Scripture mentions having such a garment was David’s daughter Tamar (2Sam 13:18), “And she had a garment of divers colours (כְּתֹנֶת פַּסִּים) upon her: for with such robes were the king’s daughters that were virgins apparelled”.  Joseph’s royal tunic (כְּתֹנֶת פַּסִּים) was bloodied (Gen 37:31), “they took Joseph’s coat, and killed a kid of the goats, and dipped the coat in the blood”, just as later David’s daughter’s coat was rent (2Sam 13:19), “And Tamar put ashes on her head, and rent her garment of divers colours [כְּתֹנֶת פַּסִּים] that was on her, and laid her hand on her head, and went on crying.”  This recalls Tamar’s namesake who requested (Gen 38:16), “What wilt thou give me, that thou mayest come in unto me?” Judah said (verse 17), “I will send thee a kid from the flock. And she said, Wilt thou give me a pledge, till thou send it?”  Next verse (verse 18): “And he said, What pledge shall I give thee? And she said, Thy signet, and thy bracelets, and thy staff that is in thine hand. And he gave it her, and came in unto her, and she conceived by him.”
The symbols of Judah’s royalty—his signet, bracelets, and staff—were mortgaged till he could send “a kid from the flock [גְּדִי־עִזִּים מִן־הַצֹּאן]” (Gen 38:17). The messianic seed—Pharez—was born and a kid from the 
	Judah calls Joseph ‘my lord’
Genesis 44

	18 Then Judah came near unto him, and said, Oh my lord [אֲדֹנִי], let thy servant, I pray thee, speak a word in my lord’s [אֲדֹנִי] ears, and let not thine anger burn against thy servant: for thou art even as Pharaoh. 19 My lord [אֲדֹנִי] asked his servants, saying, Have ye a father, or a brother? 20 And we said unto my lord [אֲדֹנִי], We have a father, an old man, and a child of his old age, a little one; and his brother is dead, and he alone is left of his mother, and his father loveth him. 21 And thou saidst unto thy servants, Bring him down unto me, that I may set mine eyes upon him. 22 And we said unto my lord [אֲדֹנִי], The lad cannot leave his father: for if he should leave his father, his father would die. 23 And thou saidst unto thy servants, Except your youngest brother come down with you, ye shall see my face no more. 24 And it came to pass when we came up unto thy servant my father, we told him the words of my lord [אֲדֹנִי]. 25 And our father said, Go again, and buy us a little food. 26 And we said, We cannot go down: if our youngest brother be with us, then will we go down: for we may not see the man’s face, except our youngest brother be with us. 27 And thy servant my father said unto us, Ye know that my wife bare me two sons: 28 And the one went out from me, and I said, Surely he is torn in pieces; and I saw him not since: 29 And if ye take this also from me, and mischief befall him, ye shall bring down my gray hairs with sorrow to the grave. 30 Now therefore when I come to thy servant my father, and the lad be not with us; seeing that his life is bound up in the lad’s life; 31 It shall come to pass, when he seeth that the lad is not with us, that he will die: and thy servants shall bring down the gray hairs of thy servant our father with sorrow to the grave. 32 For thy servant became surety for the lad unto my father, saying, If I bring him not unto thee, then I shall bear the blame to my father for ever. 33 Now therefore, I pray thee, let thy servant abide instead of the lad a bondman to my lord [לַאדֹנִי]; and let the lad go up with his brethren. 34 For how shall I go up to my father, and the lad be not with me? lest peradventure I see the evil that shall come on my father.


flock was not yet paid—a creature that recalls the one that stained Joseph’s coat of many colors—“and they killed a kid of the goats [שְׂעִיר עִזִּים]” (Gen 37:31).
Israel could not replace Adam until his sons were reconciled.  Cain and Abel, of course, have not been reconciled.  Isaac and Ishmael were never completely reconciled, nor were Jacob and Esau, and if Judah and Joseph had not been reconciled there could have been no Israel, no Covenant.  The reconciliation depended upon restoring Joseph to his father, the repentence of Judah and the mercy of Joseph.  A classic example of repentance is Judah’s reply to Joseph (Gen 44:18-34), where repeatedly he pledged himself and his brothers as servants to Joseph, in direct fulfillment of Joseph’s dream (Gen 37:5-8).

It was a long chain from the fratricidal hatred of Cain to Joseph’s sons who evidence no animosity whatsoever even though the younger is blessed above the elder. To this day the Jewish blessing pronounced on sons is taken from Genesis 48:20—“And he blessed them that day, saying, In thee shall Israel bless, saying,
יְשִׂמְ אֱלֹהִים כְּאֶפְרַיִם וְכִמְנַשֶּׁה
God make thee as Ephraim and as Manasseh:
and he set Ephraim before Manasseh.”
Even though Joseph’s dreams were fulfilled in that all the brothers and Jacob himself bowed before Joseph, Judah still received the kingship (Gen 49:10): “The sceptre shall not depart from Judah, nor a lawgiver from between his feet ….”  And just as all had bowed to Joseph, so Jacob prophesies of Judah that (Gen 49:8), “… thy father’s children shall bow down before thee.”  And so we see a split between the two main offices of Adam—the one going to Judah and the other to Joseph—as made plain in 1Chronicles 5:
	א  וּבְנֵי רְאוּבֵן בְּכוֹר־יִשְׂרָאֵל
	1 Now the sons of Reuben the firstborn of Israel, 

	כִּי הוּא הַבְּכוֹר
	(for he was the firstborn; 

	וּבְחַלְּלוֹ יְצוּעֵי אָבִיו
	but forasmuch as he defiled his father’s bed,

	נִתְּנָה בְּכֹרָתוֹ לִבְנֵי יוֹסֵף בֶּן־יִשְׂרָאֵל
	his birthright was given unto the sons of Joseph the son of Israel:

	וְלֹא לְהִתְיַחֵשׂ לַבְּכֹרָה׃
	and the genealogy is not to be reckoned after the birthright.

	ב  כִּי יְהוּדָה גָּבַר בְּאֶחָיו
	2 For Judah prevailed above his brethren, 

	וּלְנָגִיד מִמֶּנּוּ
	and of him came the chief ruler;

	וְהַבְּכֹרָה לְיוֹסֵף׃  ס
	but the birthright was Joseph’s:)


The Birthright of Joseph
There is one specific aspect of the heritage of Adam as promised to Abraham from which the New Testament authors derive the promise of redemption.  Peter sees it in the blessing of the nations through Abraham’s seed (Acts 3:25-26):

	Ye are the children of the prophets, and of the covenant which God made with our fathers, saying unto Abraham, And in thy seed shall all the kindreds of the earth be blessed. Unto you first God, having raised up his Son Jesus, sent him to bless you, in turning away every one of you from his iniquities.


Paul sees it the same (Gal 3:8):

	And the scripture, foreseeing that God would justify the heathen through faith, preached before the gospel unto Abraham, saying, In thee shall all nations be blessed.


The blessing was made to Abraham (Gen 22:18):

	וְהִתְבָּרְכוּ בְזַרְעֲ כֹּל גּוֹיֵי הָאָרֶץ 
	And in thy seed shall all the nations of the earth be blessed; 

	עֵקֶב אֲשֶׁר שָׁמַעְתָּ בְּקֹלִי׃
	because thou hast obeyed my voice.


It was passed on to Isaac )Gen 26):

	ד  וְהִרְבֵּיתִי אֶת־זַרְעֲ 
	4 And I will make thy seed to multiply 

	כְּכוֹכְבֵי הַשָּׁמַיִם 
	as the stars of heaven, 

	וְנָתַתִּי לְזַרְעֲ אֵת כָּל־הָאֲרָצֹת הָאֵל
	and will give unto thy seed all these countries; 

	וְהִתְבָּרְכוּ בְזַרְעֲ כֹּל גּוֹיֵי הָאָרֶץ׃
	and in thy seed shall all the nations of the earth be blessed;

	ה  עֵקֶב אֲשֶׁר־שָׁמַע אַבְרָהָם בְּקֹלִי 
	5 Because that Abraham obeyed my voice, 

	וַיִּשְׁמֹר מִשְׁמַרְתִּי 
	and kept my charge, 

	מִצְו‍ֹתַי חֻקּוֹתַי וְתוֹרֹתָי׃
	my commandments, my statutes, and my laws.


And from there it was passed on to Jacob (Gen 28:14):

	וְהָיָה זַרְעֲ כַּעֲפַר הָאָרֶץ 
	And thy seed shall be as the dust of the earth, 

	וּפָרַצְתָּ יָמָּה 
	and thou shalt spread abroad to the west, 

	וָקֵדְמָה וְצָפֹנָה וָנֶגְבָּה
	and to the east, and to the north, and to the south:

	וְנִבְרְכוּ בְ כָּל־מִשְׁפְּחֹת הָאֲדָמָה וּבְזַרְעֶ׃
	and in thee and in thy seed shall all the families of the earth be blessed.


Where did it go from there?  It went to Ephraim the son of Joseph (Gen 48:19):
	וַיְמָאֵן אָבִיו וַיֹּאמֶר 
	And his father refused, and said, 

	יָדַעְתִּי בְנִי יָדַעְתִּי
	I know it, my son, I know it: 

	גַּם־הוּא יִהְיֶה־לְּעָם וְגַם־הוּא יִגְדָּל
	he also shall become a people, and he also shall be great:

	וְאוּלָם אָחִיו הַקָּטֹן יִגְדַּל מִמֶּנּוּ 
	but truly his younger brother shall be greater than he, 

	וְזַרְעוֹ יִהְיֶה מְלֹא־הַגּוֹיִם׃
	and his seed shall [be the fullness of the] nations.


Israel is God’s firstborn among the nations (Ex 4:22):

	וְאָמַרְתָּ אֶל־פַּרְעֹה
	And thou shalt say unto Pharaoh, 

	כֹּה אָמַר ה׳ 
	Thus saith the LORD, 

	בְּנִי בְכֹרִי יִשְׂרָאֵל׃
	Israel is my son, even my firstborn:


And within Israel, as we have seen, Joseph is counted as the firstborn (1Chron 5):

	א  וּבְנֵי רְאוּבֵן בְּכוֹר־יִשְׂרָאֵל 
	1 Now the sons of Reuben the firstborn of Israel, 

	כִּי הוּא הַבְּכוֹר
	(for he was the firstborn; 

	וּבְחַלְּלוֹ יְצוּעֵי אָבִיו 
	but forasmuch as he defiled his father’s bed, 

	נִתְּנָה בְּכֹרָתוֹ לִבְנֵי יוֹסֵף בֶּן־יִשְׂרָאֵל 
	his birthright was given unto the sons of Joseph the son of Israel: 

	וְלֹא לְהִתְיַחֵשׂ לַבְּכֹרָה׃
	and the genealogy is not to be reckoned after the birthright.

	ב  כִּי יְהוּדָה גָּבַר בְּאֶחָיו 
	2 For Judah prevailed above his brethren, 

	וּלְנָגִיד מִמֶּנּוּ 
	and of him came the chief ruler; 

	וְהַבְּכֹרָה לְיוֹסֵף׃
	but the birthright was Joseph’s:)


And Ephraim is God’s firstborn in the redemption (Jer 31):
	ח  בִּבְכִי יָבֹאוּ 
	They shall come with weeping, 

	וּבְתַחֲנוּנִים אוֹבִילֵם
	and with supplications will I lead them: 

	אוֹלִיכֵם אֶל־נַחֲלֵי מַיִם 
	I will cause them to walk by the rivers of waters 

	בְּדֶרֶ יָשָׁר לֹא יִכָּשְׁלוּ בָּהּ
	in a straight way, wherein they shall not stumble:

	כִּי־הָיִיתִי לְיִשְׂרָאֵל לְאָב 
	for I am a father to Israel, 

	וְאֶפְרַיִם בְּכֹרִי הוּא׃
	and Ephraim is my firstborn.


So also is the Davidic king God’s firstborn (Psalms 89):
	כו  וְשַׂמְתִּי בַיָּם יָדוֹ וּבַנְּהָרוֹת יְמִינוֹ׃
	25 I will set his hand also in the sea, and his right hand in the rivers.

	כז  הוּא יִקְרָאֵנִי 
	26 He shall cry unto me, 

	אָבִי אָתָּה אֵלִי וְצוּר יְשׁוּעָתִי׃
	Thou art my father, my God, and the rock of my salvation.

	כח  אַף־אָנִי בְּכוֹר אֶתְּנֵהוּ
	27 Also I will make him my firstborn, 

	עֶלְיוֹן לְמַלְכֵי־אָרֶץ׃
	higher than the kings of the earth.

	כט  לְעוֹלָם אֶשְׁמָר־לוֹ חַסְדִּי    
	28 My mercy will I keep
 for him for evermore, 

	וּבְרִיתִי נֶאֱמֶנֶת לוֹ׃
	and my covenant shall stand fast with him.

	ל  וְשַׂמְתִּי לָעַד זַרְעוֹ    
	29 His seed also will I make to endure for ever, 

	וְכִסְאוֹ כִּימֵי שָׁמָיִם׃
	and his throne as the days of heaven.

	לא  אִם־יַעַזְבוּ בָנָיו תּוֹרָתִי
	30 If his children forsake my law, 

	וּבְמִשְׁפָּטַי לֹא יֵלֵכוּן׃
	and walk not in my judgments;

	לב  אִם־חֻקֹּתַי יְחַלֵּלוּ    
	31 If they break my statutes, 

	וּמִצְו‍ֹתַי לֹא יִשְׁמֹרוּ׃
	and keep not my commandments;

	לג  וּפָקַדְתִּי בְשֵׁבֶט פִּשְׁעָם    
	32 Then will I visit their transgression with the rod, 

	וּבִנְגָעִים עֲו‍ֹנָם׃
	and their iniquity with stripes.


There is but One Firstborn
If both messiah son of Joseph and messiah son of David are God’s firstborn, then perhaps they are one and the same person.  There is, of course, Israel as God’s firstborn nation down here below (Exodus 4:22) and there is an assembly of firstborn written in heaven [ἐκκλησία πρωτοτόκων ἀπογεγραμμένων ἐν οὐρανοῖς] (Heb 12:23).  But the messiah—ben Ephraim and ben David—appears to be one individual (Mat 23:8, 10; Rom 5:15, 17; 1Cor 8:6; Gal 3:16; 1Tim 2:5).  In Romans 11:25 Paul echoes Genesis 48:19, “and his seed shall become [the fullness of the] nations” [וְזַרְעוֹ יִהְיֶה מְלֹא־הַגּוֹיִם]:

	For I would not, brethren, that ye should be ignorant of this mystery, lest ye should be wise in your own conceits; that blindness in part is happened to Israel, until the fulness of the Gentiles [τὸ πλήρωμα τῶν ἐθνῶν] be come in.


Ephraim’s birthright—“the fullness of the nations [מְלֹא־הַגּוֹיִם - τὸ πλήρωμα τῶν ἐθνῶν]”—is achieved during the exile, and it equates with “the times of the nations [καιροὶ ἐθνῶν]” in (Luke 21:24):

	And they shall fall by the edge of the sword, and shall be led away captive into all nations: and Jerusalem shall be trodden down of the Gentiles, until the times of the Gentiles be fulfilled [πληρωθῶσιν καιροὶ ἐθνῶν].


Just as Israel placed Ephraim at his right hand (Gen 48:19), so the Psalmist petitions God to place messiah son of Ephraim at his right hand (Psalm 80):

	יח  תְּהִי־יָדְ עַל־אִישׁ יְמִינֶ    
	17 Let thy hand be upon the man of thy right hand, 

	עַל־בֶּן־אָדָם אִמַּצְתָּ לָּ׃
	upon the son of man whom thou madest strong for thyself.


And as in the most referenced verse in the New Testament (Ps 110:1),

	נְאֻם יהוה לַאדֹנִי
	The LORD said unto my Lord, 

	שֵׁב לִימִינִי
	Sit thou at my right hand …


And so sitting at the right hand of the Father in heaven is the same as Adam naming the creatures (Gen 2:18-20), which is the same as (Col 1:16), “For by him were all things created, that are in heaven, and that are in earth …”, which is the same as “the fullness of the nations [מְלֹא־הַגּוֹיִם - τὸ πλήρωμα τῶν ἐθνῶν]” (Rom 11:25) and “the times of the nations [καιροὶ ἐθνῶν]” (Luke 21:24).  It is Ephraim’s birthright.

Adam/Messiah reigns at the end of the six days (Gen 1:28) which represent six thousand years, just as the seventh day represents one thousand years (Rev 20:4).  Mark 2:27-28 should be read in the light of Genesis: “And he said unto them, The sabbath was made for man [אָדָם Adam], and not man [אָדָם Adam] for the sabbath: Therefore the Son of man [בֶּן אָדָם] is Lord [אָדוֹן] also of the sabbath.”  Just as Adam was lord of all creation at the end of the six days, so shall the second Adam reign over all the creation at the end of the six millennia.  At that time he will say (Rev 3:21),
	ὁ νικῶν δώσω αὐτῶ 
	To him that overcometh will I grant

	καθίσαι μετ᾽ ἐμοῦ ἐν τῶ θρόνῳ μου
	to sit with me in my throne,

	ὡς κἀγὼ ἐνίκησα 
	even as I also overcame, 

	καὶ ἐκάθισα μετὰ τοῦ πατρός μου 
	and am set down with my Father 

	ἐν τῶ θρόνῳ αὐτοῦ.
	in his throne.


How long does messiah son of Ephraim sit at the right hand of the Father?  According to a prophecy attributed to Elijah it would be the last two millennia of the six—it is discussed in two places in the Gemara (Sanhedrin 97b; Abodah Zarah 9a): 
	תָּנָא דְּבֵי אֵלִיָּהוּ
	The words of Elijah were studied:

	שֵׁשֶׁת אֲלפִים שָׁנָה הֲוֵי עָלְמָא
	The world endures six thousand years—

	שְׁנֵי אֲלָפִים תּוֹהוּ
	tohu two thousand,

	שְׁנֵי אֲלָפִים תּוֹרָה
	Torah two thousand,

	שְׁנֵי אֲלָפִים יְמוֹת הַמָּשִׁיחַ
	the days of the messiah two thousand.


	FORTY TWO GENERATIONS

(Matthew 1:17)

	So all the generations from Abraham to David are fourteen generations;
	and from David until the carrying away into Babylon are fourteen generations;
	and from the carrying away into Babylon unto Christ are fourteen generations. 

	1
	Abraham
	15
	Solomon
	29
	Salathiel 

	2
	Isaac
	16
	Rehoboam
	30
	Zorobabel

	3
	Jacob
	17
	Abia
	31
	Abiud

	4
	Judah
	18
	Asa
	32
	Eliakim

	5
	Phares
	19
	Josaphat
	33
	Azor

	6
	Esrom
	20
	Joram
	34
	Sadoc

	7
	Aram
	21
	Ozias
	35
	Achim

	8
	Aminadab
	22
	Joatham
	36
	Eliud

	9
	Naasson
	23
	Achaz
	37
	Eleazar

	10
	Salmon
	24
	Ezekias
	38
	Matthan

	11
	Boaz
	25
	Manasses
	39
	Jacob

	12
	Obed
	26
	Amon
	40
	Joseph

	13
	Jesse
	27
	Josias
	41
	Jesus ben Joseph

	14
	David
	28
	Jechonias
	42
	ben David


The two messianic offices, as we have suggested, correspond to the two perspectives on Adam provided by the two creation accounts.  Genesis 1 is from the perspective of messiah son of David and Genesis 2 is from the perspective of messiah son of Joseph.  It is the same Adam throughout.
There is another subtle way that we see the New Testament messiah holding the two offices, and this is in the genealogy that begins the book of Matthew.  According to verse 17 there should be three sets of 14 generations from Abraham to Christ, yet one counts only 13 generations in the 3rd set.  Yet if the Christ holds two offices, that of Jesus son of Joseph and that of the son of David, then this completes 14 generations.  When Christ assumes the office of ben David he will be given a new name to fill in that 14th blank in the 3rd set of generations, just as he promises the assembly of the 6th millennium (Rev 3:12), “Him that overcometh will I make a pillar in the temple of my God, and he shall go no more out: and I will write upon him the name of my God, and the name of the city of my God, which is new Jerusalem, which cometh down out of heaven from my God: and I will write upon him my new name.”
Interesting also is the fact that three names are left out of the 2nd set.  Where it says (Mat 1:8), “and Joram
begat Ozias [Uzziah]” the reality is that Joram begat Ahaziah (2Kings 8:24), Ahaziah begat Jehoash (2Kings 12:1[11:21]), Jehoash begat Amaziah (2Kings 12:22[21]), and Amaziah begat Uzziah (2Chron 26:1).  Why are these three—Ahaziah, Jehoash, and Amaziah—left out of Matthew’s genealogy?
Sometimes that which is not said actually speaks, and I believe that is the case here.  Ahaziah was a son of Athaliah, daughter of Omri king of Israel (2Kings 8:26), and it was she who introduced idolatry into Judah. For those who break the 2nd commandment God visits (Ex 20:5) “… the iniquity of the fathers upon the children unto the third and fourth” generation—thus three names are left out till the 4th generation which is Uzziah.  Additionally God had said that all the house of Ahab would be obliterated (1Kings 21:17-24), and this would of course include the children of Athaliah.  It fell to Jehu to fulfill the prophecy (2Kings 10:1-14). Ahaziah reigned only one year (2Kings 8:26), and Athaliah herself carried out the rest of the prophesied slaughter:
	And when Athaliah the mother of Ahaziah saw that her son was dead, she arose and destroyed all the seed royal. But Jehosheba, the daughter of king Joram, sister of Ahaziah, took Joash the son of Ahaziah, and stole him from among the king’s sons which were slain; and they hid him, even him and his nurse, in the bedchamber from Athaliah, so that he was not slain. And he was with her hid in the house of the LORD six years. And Athaliah did reign over the land. And the seventh year Jehoiada sent and fetched the rulers over hundreds, with the captains and the guard, and brought them to him into the house of the LORD, and made a covenant with them, and took an oath of them in the house of the LORD, and shewed them the king’s son. (2Kings 11:1-4)


	The 42 Stations in the Wilderness
(Numbers 33:5-48)

	חֹר הַגִּדְגָּד
	29
	רִתְמָה
	15
	רַעְמְסֵס
	1

	יָטְבָתָה
	30
	רִמֹּן פָּרֶץ
	16
	סֻכֹּת
	2

	עַבְרֹנָה
	31
	לִבְנָה
	17
	אֵתָם
	3

	עֶצְיֹן גָּבֶר
	32
	רִסָּה
	18
	פִּי הַחִירֹת
	4

	קָדֵשׁ
	33
	קְהֵלָתָה
	19
	מָּרָה
	5

	הֹר הָהָר
	34
	הַר־שָׁפֶר
	20
	אֵילִם
	6

	צַלְמֹנָה
	35
	חֲרָדָה
	21
	יַם־סוּף
	7

	פּוּנֹן
	36
	מַקְהֵלֹת
	22
	מִדְבַּר־סִין
	8

	אֹבֹת
	37
	תָּחַת
	23
	דָּפְקָה
	9

	עִיֵּי הָעֲבָרִים
	38
	תָּרַח
	24
	אָלוּשׁ
	10

	דִּיבֹן גָּד
	38
	מִתְקָה
	25
	רְפִידִם
	11

	עַלְמֹן דִּבְלָתָיְמָה
	40
	חַשְׁמֹנָה
	26
	מִדְבַּר סִינָי
	12

	הָרֵי הָעֲבָרִים
	41
	מֹסֵרוֹת
	27
	קִבְרֹת הַתַּאֲוָה
	13

	עַרְבֹת מוֹאָב
	42
	בְּנֵי יַעֲקָן
	28
	חֲצֵרֹת
	14


Thus the royal house of David was preserved, but also in Joash the seed of Ephraim enters the line.  Here the New Testament is quiet—so quiet in fact that three names are missing from the genealogy.

The Seed of the Woman
Paul says (1Tim 2:14), “And Adam was not deceived, but the woman being deceived was in the transgression.”  And he also explains (Eph 5:32), “This is a great mystery: but I speak concerning Christ and the church.”  And so Scripture traces the scepter of Adam all the way male to male down through Abraham and David to Christ (Luke 3:23-38).  Nevertheless God says to the serpent (Gen 3:15),

	וְאֵיבָה אָשִׁית בֵּינְ וּבֵין הָאִשָּׁה
	And I will put enmity between thee and the woman, 

	וּבֵין זַרְעֲ וּבֵין זַרְעָהּ
	and between thy seed and her seed; 

	הוּא יְשׁוּפְ רֹאשׁ
	it shall bruise thy head, 

	וְאַתָּה תְּשׁוּפֶנּוּ עָקֵב׃
	and thou shalt bruise his heel.


Paul, in 1Timothy 2, seems to be echoing the protoevangelium of Genesis 3:15 by saying that the seed of the woman would be her savior:

	13 ἀδὰμ γὰρ πρῶτος ἐπλάσθη, 
	13 For Adam was first formed, 

	εἶτα εὕα·
	then Eve.

	14 καὶ ἀδὰμ οὐκ ἠπατήθη, 
	14 And Adam was not deceived, 

	ἡ δὲ γυνὴ ἐξαπατηθεῖσα 
	but the woman being deceived 

	ἐν παραβάσει γέγονεν.
	was in the transgression.

	15 σωθήσεται δὲ 
	15 Notwithstanding she shall be saved 

	διὰ τῆς τεκνογονίας,
	in [the] childbearing,


	ἐὰν μείνωσιν ἐν πίστει καὶ ἀγάπῃ 
	if they continue in faith and charity 

	καὶ ἁγιασμῶ μετὰ σωφροσύνης.
	and holiness with sobriety.


And so when Eve bears a son she seems to think he is the promised Messiah (Gen 4:1):

	וְהָאָדָם יָדַע אֶת־חַוָּה אִשְׁתּוֹ 
	And Adam knew Eve his wife; 

	וַתַּהַר
	and she conceived, 

	וַתֵּלֶד אֶת־קַיִן
	and bare Cain,

	וַתֹּאמֶר 
	and said, 

	קָנִיתִי אִישׁ אֶת־יהוה׃
	I have gotten a man from the LORD.


But of course it was not to be, for Eve lost both Abel and Cain in one day, which necessitated another seed (Gen 4:25):
	וַיֵּדַע אָדָם עוֹד אֶת־אִשְׁתּוֹ
	And Adam knew his wife again; 

	וַתֵּלֶד בֵּן
	and she bare a son, 

	וַתִּקְרָא אֶת־שְׁמוֹ שֵׁת
	and called his name Seth: 


	כִּי שָׁת־לִי אֱלֹהִים זֶרַע אַחֵר
	For God, said she, hath appointed me another seed 

	תַּחַת הֶבֶל כִּי הֲרָגוֹ קָיִן׃
	instead of Abel, whom Cain slew.


According to the Midrash this seed is the Messiah (Midrash Rabbah Ruth 8:1):

	רַבִּי הוּנָא אוֹמֵר 
	Rabbi Huna said, 

	כְּתִיב (בראשית ד כה)
	It is written (Genesis 4:25),

	כִּי שָׁת לִי אֱלֺהִים זֶרַע אַחֵר 
	“For God hath appointed me another seed ...”

	זֶרַע הַבָּא מִמָּקוֹם אַחֵר 
	A seed that is coming from another place.

	וְאֵיזֶה זֶה 
	And who is this?

	זֶה מֶלֶ הַמָּשִׁיחַ.
	This is the messianic king.


Still Paul sees all the righteous as part of that seed (Rom 16:20): “And the God of peace shall bruise
 Satan under your feet shortly.”  Yet perhaps this is what Paul means when he writes (Gal 4:4-5), “But when the fulness of the time was come, God sent forth his Son, made of a woman, made under the law, To redeem them that were under the law, that we might receive the adoption of sons.”  In the metaphoric sense the mother of messiah was the land of Israel, just as with Adam according to the Ramban at Genesis 1:26,

	אָמַר בָּאָדָם נַעֲשֶׂה
	Concerning Adam he said, “Let us make …”

	כְּלוֹמַר אֲנִי וְהָאָרץ הַנִּזְכֶּרֶת נַעֲשֶׂה אָדָם
	meaning, “I and the aforementioned land will make man.”


Adam was not created in the Garden but rather somewhere outside and then placed in the Garden (Gen 2:8): “And the LORD God planted a garden eastward in Eden; and there he put the man whom he had formed.”  Now consider Targum Pseudo-Jonathan to Genesis 2:7—

	וּבְרָא יְיָ אֱלֹהִים יַת אָדָם בִּתְרֵין יִצְרִין 
	And the Lord God created man in two formations;
 

	וּדְבַר עַפְרָא מֵאֲתַר בֵּית מַקְדְּשָׁא 
	and took dust from the place of the house of the sanctuary,
 

	וּמֵאַרְבַּעַת רוּחֵי עַלְמָא 
	and from the four winds of the world,
 

	וּפַתָּכָא מִכָּל מֵימֵי עַלְמָא 
	and mixed from all the waters of the world, 

	וּבַרְיֵהּ סוּמֵק שְׁחִים וְחִיוַר 
	and created him red, black, and white; 

	וְנָפַח בִּנְחוֹרוֹהִי נִשְׁמָתָא דְחַיֵּי 
	and breathed into his nostils the inspiration of life, 

	וְהֲוָת נִשְׁמָתָא בְּגוּפָא דְאָדָם 
	and there was in the body of Adam the inspiration 

	לְרוּחַ מְמַלְלָא
	of a speaking spirit,

	לְאַנְהָרוֹת עַיְנִין 
	unto the illumination of the eyes 

	וּלְמִצְתּוֹת אוּדְנִין׃
	and the hearing of the ears.



If “dust from the place of the house of the sanctuary” with dust from the four winds of the world thrown in was messiah’s mother, then this reminds one of the emphasis on four Gentile women (Tamar, Rahab, Ruth, and she of Uriah) in the genealogy in Matthew 1.

Thus the birthright “fullness of the nations” (Gen 48:19) enters the male to male dynasty of Adam-David-Messiah through those four women, just as the seed of Ephraim enters through a woman (Athaliah). 

The sign of the Prophet Jonah

Jonah (יוֹנָה) means ‘dove’, a word we first encounter in Genesis where it says, “Also he sent forth a dove …” (Gen 8:8-12):

	ח  וַיְשַׁלַּח אֶת־הַיּוֹנָה מֵאִתּוֹ 
	8 Also he sent forth a dove from him, 

	לִרְאוֹת הֲקַלּוּ הַמַּיִם 
	to see if the waters were abated 

	מֵעַל פְּנֵי הָאֲדָמָה׃
	from off the face of the ground;

	ט  וְלֹא־מָצְאָה הַיּוֹנָה מָנוֹחַ לְכַף־רַגְלָהּ 
	9 But the dove found no rest for the sole of her foot, 

	וַתָּשָׁב אֵלָיו אֶל־הַתֵּבָה
	and she returned unto him into the ark, 

	כִּי־מַיִם עַל־פְּנֵי כָל־הָאָרֶץ 
	for the waters were on the face of the whole earth: 

	וַיִּשְׁלַח יָדוֹ וַיִּקָּחֶהָ 
	then he put forth his hand, and took her, 

	וַיָּבֵא אֹתָהּ אֵלָיו אֶל־הַתֵּבָה׃
	and pulled her in unto him into the ark. 

	י  וַיָּחֶל עוֹד שִׁבְעַת יָמִים אֲחֵרִים 
	10 And he stayed yet other seven days; 

	וַיֹּסֶף שַׁלַּח אֶת־הַיּוֹנָה מִן־הַתֵּבָה׃
	and again he sent forth the dove out of the ark; 

	יא  וַתָּבֹא אֵלָיו הַיּוֹנָה לְעֵת עֶרֶב 
	11 And the dove came in to him in the evening; 

	וְהִנֵּה עֲלֵה־זַיִת טָרָף בְּפִיהָ 
	and, lo, in her mouth was an olive leaf pluckt off: 

	וַיֵּדַע נֹחַ כִּי־קַלּוּ הַמַּיִם מֵעַל הָאָרֶץ׃
	so Noah knew that the waters were abated from off the earth. 

	יב  וַיִּיָּחֶל עוֹד שִׁבְעַת יָמִים אֲחֵרִים 
	12 And he stayed yet other seven days; 

	וַיְשַׁלַּח אֶת־הַיּוֹנָה 
	and sent forth the dove; 

	וְלֹא־יָסְפָה שׁוּב־אֵלָיו עוֹד׃
	which returned not again unto him any more.


There are only two types of bird that may be sacrificed (Lev 1:14): “And if the burnt sacrifice for his offering to the LORD be of fowls, then he shall bring his offering of turtledoves (הַתֹּרִים), or of young pigeons (הַיּוֹנָה).”

The dove that Noah sent out can be seen as a type of Israel
 in that it did not return after the third time, but remained on the dry land.  The Jews are now in the land for the third time—they were there first under Joshua, second under Ezra and Nehemiah, and the third time now in our day.  Are they there to stay?

Jacob—the patriarch Israel himself—fits the pattern.  Though born in the land he was exiled twice—first at the urging of his mother (Gen 27:43): “Now therefore, my son, obey my voice; arise, flee thou to Laban my brother to Haran”.  He returned to the land by the command of his God (Gen 31:3): “And the LORD said unto Jacob, Return unto the land of thy fathers, and to thy kindred; and I will be with thee.”  Jacob’s second exile was in Egypt, this time at the invitation of his son Joseph (Gen 45:9): “Haste ye, and go up to my father, and say unto him, Thus saith thy son Joseph, God hath made me lord of all Egypt: come down unto me, tarry not”.  This exile was also with permission of his God (Gen 46:3), “And he said, I am God, the God of thy father: fear not to go down into Egypt; for I will there make of thee a great nation”.  Then in exile Jacob says to his son (Gen 47:30-31), “But I will lie with my fathers, and thou shalt carry me out of Egypt, and bury me in their burying place. And he said, I will do as thou hast said. And he said, Swear unto me. And he sware unto him. And Israel bowed himself upon the bed’s head.”

When Israel is resurrected it will be his third time in the land!

The same holds for the New Testament Messiah who was born (Mat 2:5-6), “…In Bethlehem of Judaea: for thus it is written by the prophet,
 And thou Bethlehem, in the land of Juda, art not the least among the princes of Juda: for out of thee shall come a Governor, that shall rule my people Israel.”  But from there Messiah went into exile (Mat 2:14-15), “[Joseph] took the young child and his mother by night, and departed into Egypt: And was there until the death of Herod: that it might be fulfilled which was spoken of the Lord by the prophet, saying [Hosea 11:1], Out of Egypt have I called my son.”  The third time, then, will be at his Second Coming (Acts 1:11): “… Ye men of Galilee, why stand ye gazing up into heaven? this same Jesus, which is taken up from you into heaven, shall so come in like manner as ye have seen him go into heaven.”
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The Freshly Plucked Olive Leaf

The second time Noah sent out the dove it came back and there was an olive leaf in its beak (Gen 8:11): “And the dove came in to him in the evening; and, lo, in her mouth was an olive leaf pluckt off [וְהִנֵּה עֲלֵה־זַיִת טָרָף בְּפִיהָ]: so Noah knew that the waters were abated from off the earth.”

The olive is one of the seven species of the Holy Land (Deut 8:8): “A land of wheat, and barley, and vines, and fig trees, and pomegranates; a land of oil olive [אֶרֶץ־זֵית שֶׁמֶן], and honey [וּדְבָשׁ ‘and dates’]”.  And Israel herself is likened to an olive tree (Jer 11:16-17): “The LORD called thy name, A green olive tree, fair, and of goodly fruit [זַיִת רַעֲנָן יְפֵה פְרִי־תֹאַר] ....”
Israel is God’s wife (Jer 3:14), and further, as it says (Isaiah 5:7), “For the vineyard of the LORD of hosts is the house of Israel, and the men of Judah his pleasant plant …”  In this vein one might want to consider Psalms 128:3,
	אֶשְׁתְּ כְּגֶפֶן פֹּרִיָּה בְּיַרְכְּתֵי בֵיתֶ
	Thy wife shall be as a fruitful vine by the sides of thine house: 

	בָּנֶי כִּשְׁתִלֵי זֵיתִים סָבִיב לְשֻׁלְחָנֶ׃
	thy children like olive plants round about thy table.


And thus we see two principle children are mentioned in Zechariah’s vision (Zech 4:3): “And two olive trees by it [וּשְׁנַיִם זֵיתִים עָלֶיהָ], one upon the right side of the bowl, and the other upon the left side thereof.”  Who are these specifically?  The angel said (Zech 4:14), “These are the two anointed ones, that stand by the LORD of the whole earth [אֵלֶּה שְׁנֵי בְנֵי־הַיִּצְהָר הָעֹמְדִים עַל־אֲדוֹן כָּל־הָאָרֶץ].”  These ‘two sons of the pure oil’ [שְׁנֵי בְנֵי־הַיִּצְהָר] represent the seed of David and the seed of Aaron—the imagery of Zechariah 4 adorns the modern Israeli emblem.
The “two witnesses” of Revelation 11 would seem to come in the same spirit and derive from the same two dynasties (Rev 11:4): “These are the two olive trees, and the two candlesticks standing before the God of the earth.”
The Vineyard of the LORD of Hosts is the House of Israel

If the olive pictures Hashem’s principle children in Jerusalem then, as we have seen, the vineyard pictures Israel, and even more specifically the House of Israel (Isaiah 5:7), 
	א  אָשִׁירָה נָּא לִידִידִי
	1 Now will I sing to my wellbeloved 

	שִׁירַת דּוֹדִי לְכַרְמוֹ
	a song of my beloved touching his vineyard. 

	כֶּרֶם הָיָה לִידִידִי בְּקֶרֶן בֶּן־שָׁמֶן׃
	My wellbeloved hath a vineyard in a very fruitful hill:

	ב  וַיְעַזְּקֵהוּ וַיְסַקְּלֵהוּ
	2 And he fenced it, and gathered out the stones thereof, 

	וַיִּטָּעֵהוּ שֹׂרֵק
	and planted it with the choicest vine, 

	וַיִּבֶן מִגְדָּל בְּתוֹכוֹ
	and built a tower in the midst of it, 

	וְגַם־יֶקֶב חָצֵב בּוֹ
	and also made a winepress therein: 

	וַיְקַו לַעֲשׂוֹת עֲנָבִים
	and he looked that it should bring forth grapes, 

	וַיַּעַשׂ בְּאֻשִׁים׃
	and it brought forth wild grapes.

	ג  וְעַתָּה יוֹשֵׁב יְרוּשָׁלִַם וְאִישׁ יְהוּדָה
	3 And now, O inhabitants of Jerusalem, and men of Judah, 

	שִׁפְטוּ־נָא בֵּינִי וּבֵין כַּרְמִי׃
	judge, I pray you, betwixt me and my vineyard.

	ד  מַה־לַּעֲשׂוֹת עוֹד לְכַרְמִי
	4 What could have been done more to my vineyard, 

	וְלֹא עָשִׂיתִי בּוֹ
	that I have not done in it? 

	מַדּוּעַ קִוֵּיתִי לַעֲשׂוֹת עֲנָבִים
	wherefore, when I looked that it should bring forth grapes, 

	וַיַּעַשׂ בְּאֻשִׁים׃
	brought it forth wild grapes?

	ה  וְעַתָּה אוֹדִיעָה־נָּא אֶתְכֶם
	5 And now go to; I will tell you 

	אֵת אֲשֶׁר־אֲנִי עֹשֶׂה לְכַרְמִי
	what I will do to my vineyard: 

	הָסֵר מְשׂוּכָּתוֹ וְהָיָה לְבָעֵר
	I will take away the hedge thereof, and it shall be eaten up;

	פָּרֹץ גְּדֵרוֹ וְהָיָה לְמִרְמָס׃
	and break down the wall thereof, and it shall be trodden down:

	ו  וַאֲשִׁיתֵהוּ בָתָה
	6 And I will lay it waste: 

	לֹא יִזָּמֵר וְלֹא יֵעָדֵר
	it shall not be pruned, nor digged; 

	וְעָלָה שָׁמִיר וָשָׁיִת וְעַל הֶעָבִים
	but there shall come up briers and thorns: 

	אֲצַוֶּה מֵהַמְטִיר עָלָיו מָטָר׃
	I will also command the clouds that they rain no rain upon it. 


	ז  כִּי כֶרֶם יהוה צְבָאוֹת בֵּית יִשְׂרָאֵל
	7 For the vineyard of the LORD of hosts is the house of Israel, 

	וְאִישׁ יְהוּדָה נְטַע שַׁעֲשׁוּעָיו
	And the men of Judah his pleasant plant: 

	וַיְקַו לְמִשְׁפָּט וְהִנֵּה מִשְׂפָּח
	And he looked for judgment, but behold oppression; 

	לִצְדָקָה וְהִנֵּה צְעָקָה׃  פ
	for righteousness, but behold a cry.


If the House of Israel is the vineyard (כֶּרֶם - Isaiah 5:7), then messiah son of Ephraim is the true vine (John 15:1-2): “I am the true vine, and my Father is the husbandman. Every branch in me that beareth not fruit he taketh away: and every branch that beareth fruit, he purgeth it, that it may bring forth more fruit.”
Why is God’s vineyard so desolate?  It is because of the shepherds of the house of Israel (Jer 12:10):

	רֹעִים רַבִּים שִׁחֲתוּ כַרְמִי
	Many pastors have destroyed my vineyard, 

	בֹּסְסוּ אֶת־חֶלְקָתִי
	they have trodden my portion under foot, 

	נָתְנוּ אֶת־חֶלְקַת חֶמְדָּתִי לְמִדְבַּר שְׁמָמָה׃
	they have made my pleasant portion a desolate wilderness.


Ezekiel 34 is addressed to these shepherds (Ezek 34:2):

	בֶּן־אָדָם הִנָּבֵא עַל־רוֹעֵי יִשְׂרָאֵל
	Son of man, prophesy against the shepherds of Israel, 

	הִנָּבֵא וְאָמַרְתָּ אֲלֵיהֶם לָרֹעִים
	prophesy, and say unto them, 

	כֹּה אָמַר אֲדֹנָי יהוה
	Thus saith the Lord GOD unto the shepherds; 

	הוֹי רֹעֵי־יִשְׂרָאֵל אֲשֶׁר הָיוּ רֹעִים אוֹתָם
	Woe be to the shepherds of Israel that do feed themselves! 

	הֲלוֹא הַצֹּאן יִרְעוּ הָרֹעִים׃
	should not the shepherds feed the flocks?


It was the elders of Israel who neglected God’s vineyard (Isaiah 3:14):
	יְהוָה בְּמִשְׁפָּט יָבוֹא 
	The LORD will enter into judgment 

	עִם־זִקְנֵי עַמּוֹ וְשָׂרָיו
	with the ancients of his people, and the princes thereof:

	וְאַתֶּם בִּעַרְתֶּם הַכֶּרֶם
	for ye have eaten up the vineyard;

	גְּזֵלַת הֶעָנִי בְּבָתֵּיכֶם׃
	the spoil of the poor is in your houses.


And in the beginning it was Jeroboam who cut the House of Israel off from Zion (1Kings 12:26-33), and all Israel’s kings continued in this sin (1Kings 16:26, 31; 21:22; 22:52; 2Kings 3:3; 9:9; 10:29; 13:2, 11; 14:24; 15:9, 18, 24, 28; 17:21; 23:15; etc.).
And here we are reminded of Jesus’ Parable of the Vineyard (Matthew 21—see also Mark 12:1-12 and Luke 20:9-19):
	33 Hear another parable: There was a certain householder, which planted a vineyard, and hedged it round about, and digged a winepress in it, and built a tower, and let it out to husbandmen, and went into a far country: 34 And when the time of the fruit drew near, he sent his servants to the husbandmen, that they might receive the fruits of it. 35 And the husbandmen took his servants, and beat one, and killed another, and stoned another. 
36 Again, he sent other servants more than the first: and they did unto them likewise. 37 But last of all he sent unto them his son, saying, They will reverence my son. 38 But when the husbandmen saw the son, they said among themselves, This is the heir; come, let us kill him, and let us seize on his inheritance.
 39 And they caught him, and cast him out of the vineyard, and slew him. 40 When the lord therefore of the vineyard cometh, what will he do unto those husbandmen? 41 They say unto him, He will miserably destroy those wicked men, and will let out his vineyard unto other husbandmen, which shall render him the fruits in their seasons. 42 Jesus saith unto them, Did ye never read in the scriptures [Psalms 118:22-23], 



	
	כב  אֶבֶן מָאֲסוּ הַבּוֹנִים  
	The stone which the builders rejected, 
	22 λίθον ὃν ἀπεδοκίμασαν οἱ οἰκοδομοῦντες
	

	
	הָיְתָה לְרֹאשׁ פִּנָּה׃
	the same is become the head of the corner:
	οὖτος ἐγενήθη εἰς κεφαλὴν γωνίας·
	

	
	כג  מֵאֵת יהוה הָיְתָה זֹּאת 
	this is the Lord’s doing, 
	23 παρὰ κυρίου ἐγένετο αὕτη,
	

	
	הִיא נִפְלָאת בְּעֵינֵינוּ׃
	and it is marvellous in our eyes?
	καὶ ἔστιν θαυμαστὴ ἐν ὀφθαλμοῖς ἡμῶν;
	

	43 Therefore say I unto you, The kingdom of God shall be taken from you, and given to a nation bringing forth the fruits thereof.
 44 And whosoever shall fall on this stone shall be broken: but on whomsoever it shall fall, it will grind him to powder. 45 And when the chief priests and Pharisees had heard his parables, they perceived that he spake of them. 46 But when they sought to lay hands on him, they feared the multitude, because they took him for a prophet.


God himself is “the stone which the builders rejected” (Isaiah 8):

	יג  אֶת־יהוה צְבָאוֹת אֹתוֹ תַקְדִּישׁוּ
	13 Sanctify the LORD of hosts himself; 

	וְהוּא מוֹרַאֲכֶם
	and let him be your fear, 

	וְהוּא מַעֲרִצְכֶם׃
	and let him be your dread.

	יד  וְהָיָה לְמִקְדָּשׁ
	14 And he shall be for a sanctuary; 

	וּלְאֶבֶן נֶגֶף 
	but for a stone of stumbling 

	וּלְצוּר מִכְשׁוֹל לִשְׁנֵי בָתֵּי יִשְׂרָאֵל
	and for a rock of offence to both the houses of Israel,

	לְפַח וּלְמוֹקֵשׁ לְיוֹשֵׁב יְרוּשָׁלִָם׃
	for a gin and for a snare to the inhabitants of Jerusalem.

	טו  וְכָשְׁלוּ בָם רַבִּים
	15 And many among them shall stumble, 

	וְנָפְלוּ וְנִשְׁבָּרוּ
	and fall, and be broken, 

	וְנוֹקְשׁוּ וְנִלְכָּדוּ׃  פ
	and be snared, and be taken.


But in the type Joseph was himself such a stone to his brothers, and Israel prophesied the same of Messiah son of Joseph (Genesis 49):
	כד  וַתֵּשֶׁב בְּאֵיתָן קַשְׁתּוֹ
	24 But his bow abode in strength, 

	וַיָּפֹזּוּ זְרֹעֵי יָדָיו
	and the arms of his hands were made strong

	מִידֵי אֲבִיר יַעֲקֹב
	by the hands of the mighty God of Jacob;

	מִשָּׁם רֹעֶה אֶבֶן יִשְׂרָאֵל׃
	(from thence is the shepherd, the stone of Israel:)


And who is the shepherd of Israel?  First and foremost it is God (Psalms 80):
	ב  רֹעֵה יִשְׂרָאֵל הַאֲזִינָה
	1 Give ear, O Shepherd of Israel, 

	נֹהֵג כַּצֹּאן יוֹסֵף
	thou that leadest Joseph like a flock; 

	יֹשֵׁב הַכְּרוּבִים הוֹפִיעָה׃
	thou that dwellest between the cherubims, shine forth.


And—as in Genesis 49:24—the shepherd of Israel is messiah son of Joseph who will unite the lost sheep of the house of Israel with the house of Judah (John 10:11-16):

	I am the good shepherd: the good shepherd giveth his life for the sheep. But he that is an hireling, and not the shepherd, whose own the sheep are not, seeth the wolf coming, and leaveth the sheep, and fleeth: and the wolf catcheth them, and scattereth the sheep. The hireling fleeth, because he is an hireling, and careth not for the sheep. I am the good shepherd, and know my sheep, and am known of mine. As the Father knoweth me, even so know I the Father: and I lay down my life for the sheep. And other sheep I have, which are not of this fold: them also I must bring, and they shall hear my voice; and there shall be one fold, and one shepherd.


And so back to Psalms 80, which is addressed to the “Shepherd of Israel, thou that leadest Joseph like a flock”, and where the man at God’s right hand recalls Ephraim at Jacob’s right hand in Genesis 48:19.  Note also the vineyard imagery:
	טו  אֱלֹהִים צְבָאוֹת שׁוּב־נָא
	14 Return, we beseech thee, O God of hosts: 

	הַבֵּט מִשָּׁמַיִם וּרְאֵה וּפְקֹד גֶּפֶן זֹאת׃
	look down from heaven, and behold, and visit this vine;

	טז  וְכַנָּה אֲשֶׁר־נָטְעָה יְמִינֶ
	15 And the vineyard which thy right hand hath planted, 

	וְעַל־בֵּן אִמַּצְתָּה לָּ׃
	and the branch that thou madest strong for thyself.

	יז  שְׂרֻפָה בָאֵשׁ כְּסוּחָה
	16 It is burned with fire, it is cut down: 

	מִגַּעֲרַת פָּנֶי יֹאבֵדוּ׃
	they perish at the rebuke of thy countenance.

	יח  תְּהִי־יָדְ עַל־אִישׁ יְמִינֶ 
	17 Let thy hand be upon the man of thy right hand, 

	עַל־בֶּן־אָדָם אִמַּצְתָּ לָּ׃
	upon the son of man whom thou madest strong for thyself.

	יט  וְלֹא־נָסוֹג מִמֶּךָּ 
	18 So will not we go back from thee: 

	תְּחַיֵּנוּ וּבְשִׁמְ נִקְרָא׃
	quicken us, and we will call upon thy name.

	כ  יהוה אֱלֹהִים צְבָאוֹת הֲשִׁיבֵנוּ
	19 Turn us again, O LORD God of hosts, 

	הָאֵר פָּנֶי וְנִוָּשֵׁעָה׃
	cause thy face to shine; and we shall be saved.


Now when it says “quicken us” we recall Paul (1Cor 15:36), “Thou fool, that which thou sowest is not quickened, except it die”.  Psalms 80 may be Paul’s reference when he says (1Cor 15:45), “And so it is written [Gen 2:7], The first man Adam was made a living soul; the last Adam was made a quickening spirit.”  Thus again we observe, based on Genesis 48:19 and Psalms 80, that the most referenced verse in the New Testament refers to messiah son of Ephraim (Psalms 110:1):
	נְאֻם יהוה לַאדֹנִי
	The LORD said unto my Lord, 

	שֵׁב לִימִינִי
	Sit thou at my right hand, 

	עַד־אָשִׁית אֹיְבֶי הֲדֹם לְרַגְלֶי׃
	until I make thine enemies thy footstool.



Messiah son of Ephraim becomes God’s firstborn, as we have seen, by a resurrection from the dead (Rom 1:4; 1Cor 15:20; Col 1:18; Rev 1:5).  This is the shocking and awesome Good News that inspired Jesus’ talmidim to great exploits—it’s what Jesus meant when he said to them privately (Mark 4:11), “Unto you it is given to know the mystery of the kingdom of God: but unto them that are without, all these things are done in parables”.  The elites may not have been privy to this understanding, but later the rabbis of the Talmud come pretty close (Sukkah 52a):

	תָּנוּ רַבָּנָן
	The rabbis discussed (apart from the Mishna):

	מָשִׁיחַ בֶּן דָּוִד
	Messiah son of David,

	שֶׁעָתִיד לְהִגָּלוֹת בִּמְהֵרָה בְּיָמֵינוּ
	let him be revealed speedily in our day,

	אוֹמֵר לוֹ הַקָּדוֹשׁ בָּרוּ הוּא
	the Holy One blessed be he will say to him,

	שְׁאַל מִמֶּנִּי דָּבָר וְאֶתֵּן לְ 
	Ask whatever and I will give it to you, 

	שֶׁנֶּאֱמַר
	as it says (Psalms 2:7-8),

	אֲסַפְּרָה אֶל חֹק וְגוֹ׳ אֲנִי הַיּוֹם יְלִדְתּי
	“I will declare the decree ... this day have I begotten thee.

	שְׁאַל מִמֶּנִּי וְאֶתְּנָה גוֹיִם נַחֲלָתֶ
	Ask of me, and I shall give thee the heathen for thine inheritance …”

	וְכֵיוָן שֶׁרָאָה מָשִׁיחַ בֶּן יוֹסֵף שֶׁנֶּהֱרַג 
	And seeing messiah son of Joseph who is killed 

	אוֹמֵר לְפָנָיו
	he will say to him [to God],

	רִבּוֹנוֹ שֶׁל עוֹלָם 
	Master of the Universe, 

	אֵינִי מְבַקֵּשׁ מִמְּ אֶלָּא חַיִּים
	I ask you for nothing but life.

	אוֹמֵר לוֹ 
	He will answer him, 

	חַיִּים עַד שֶׁלּא אָמַרְתָּ 
	Life before you said it! 

	דָּוִד אָבִי כְּבָר הִתְנַבֵּא עָלֶי
	Your father David already prophesied about you,

	שֶׁנֶּאֱמַר
	as it says (Psalms 21:5),

	חַיִּים שָׁאַל מִמְּ נָתַתָּה לוֹ וגו׳
	“He asked life of thee, and thou gavest it him ...”


Messiah son of David will sit upon David’s throne and this, as suggested in the Talmudic passage, implies a resurrection from the dead (Acts 2):
	29 Men and brethren, let me freely speak unto you of the patriarch David, that he is both dead and buried, and his sepulchre is with us unto this day. 30 Therefore being a prophet, and knowing that God had sworn with an oath to him, that of the fruit of his loins, according to the flesh, he would raise up Christ to sit on his throne;
 31 He seeing this before spake of the resurrection of Christ, that his soul was not left in hell, neither his flesh did see corruption.



And when messiah son of David sits upon the throne it will be as if God himself sits there (Psalms 132):

	יא  נִשְׁבַּע־יהוה לְדָוִד אֱמֶת
	11 The LORD hath sworn in truth unto David; 

	לֹא־יָשׁוּב מִמֶּנָּה
	He will not turn from it; 

	מִפְּרִי בִטְנְ אָשִׁית לְכִסֵּא־לָ׃
	Of the fruit of thy body will I set upon thy throne.


And thou shalt call his Name Joshua

If the New Testament Messiah was the son of David, why did the angel instruct his mother to name him Joshua?  “And, behold, thou shalt conceive in thy womb, and bring forth a son, and shalt call his name JESUS.” (Luke 1:31)  Similarly in Joseph’s dream the angel of the LORD says (Mat 1:21), “And she shall bring forth a son, and thou shalt call his name JESUS: for he shall save his people from their sins.”  The connection between Jesus and ‘save’ is not clear in English or Greek but it is there in the Hebrew, as in Howard (1988):

	21 ותלד בן
	21 And she will bring forth a son 

	ותקרא שמו יֵשׁוּעַ 
	and you will call his name Jesus 

	כי הוא יוֹשִׁיעַ את עמי מעונותם
	because he will save my people from their sins.


This name is interesting in that it was coined—not by God—but by Moses.  Moses applied it to the leader of the tribe of Ephraim (Num 13:16):

וַיִּקְרָא מֹשֶׁה לְהוֹשֵׁעַ בִּן־נוּן יְהוֹשֻׁעַ
And Moses called [Ho]shea the son of Nun Jehoshua. 

In the Scriptures he who names bears a certain authority over what he names.  Thus God names five things on the first three days in Genesis (Day, Night, Heaven, Earth, Seas), and Adam names the creatures on the 5th and 6th days (Gen 2:18-20) and, if you will, Moses names the messiah. This I suggest is because messiah the king must not make up his own Torah, rather as it says (Deut 17:18),
	וְהָיָה כְשִׁבְתּוֹ עַל כִּסֵּא מַמְלַכְתּוֹ
	And it shall be, when he sitteth upon the throne of his kingdom, 

	וְכָתַב לוֹ אֶת־מִשְׁנֵה הַתּוֹרָה הַזֹּאת 
	that he shall write him a copy of this law 

	עַל־סֵפֶר מִלִּפְנֵי הַכֹּהֲנִים הַלְוִיִּם׃
	in a book out of that which is before the priests the Levites …


It was Joshua who inherited the crown [קָדְקֹד] of Joseph (Gen 49:26), just as David inherited the royal scepter [שֵׁבֶט] of Judah (Gen 49:10).  Also Joshua was 10 generations removed from Joseph (1Chron 7:20-27), just as David was 10 generations removed from Judah (Ruth 4:18-22).  There seems to be a play on the connection between the name Joshua and ‘save’ in Joshua 10:6—
	וַיִּשְׁלְחוּ אַנְשֵׁי גִבְעוֹן אֶל־יְהוֹשֻׁעַ 
	And the men of Gibeon sent unto Joshua 

	אֶל־הַמַּחֲנֶה הַגִּלְגָּלָה לֵאמֹר
	To the camp to Gilgal, saying,

	אַל־תֶּרֶף יָדֶי מֵעֲבָדֶי
	Slack not thy hand from thy servants; 

	עֲלֵה אֵלֵינוּ מְהֵרָה וְהוֹשִׁיעָה לָּנוּ וְעָזְרֵנוּ
	come up to us quickly, and save us, and help us:

	כִּי נִקְבְּצוּ אֵלֵינוּ כָּל־מַלְכֵי הָאֱמֹרִי יֹשְׁבֵי הָהָר׃
	for all the kings of the Amorites that dwell in the mountains are gathered together against us.


And it is here that Joshua—the 10th generation from Ephraim—fulfills quite literally Joseph’s dream in Genesis 37:9-11 (Joshua 10):

	יב  אָז יְדַבֵּר יְהוֹשֻׁעַ לַיהוה
	12 Then spake Joshua to the LORD 

	בְּיוֹם תֵּת יהוה אֶת־הָאֱמֹרִי
	In the day when the LORD delivered up the Amorites 

	לִפְנֵי בְּנֵי יִשְׂרָאֵל
	before the children of Israel, 

	וַיֹּאמֶר לְעֵינֵי יִשְׂרָאֵל
	and he said in the sight of Israel, 

	שֶׁמֶשׁ בְּגִבְעוֹן דּוֹם
	Sun, stand thou still upon Gibeon; 

	וְיָרֵחַ בְּעֵמֶק אַיָּלוֹן׃
	and thou, Moon, in the valley of Ajalon.

	יג  וַיִּדֹּם הַשֶּׁמֶשׁ וְיָרֵחַ עָמָד
	13 And the sun stood still, and the moon stayed, 

	עַד־יִקֹּם גּוֹי אֹיְבָיו
	until the people had avenged themselves upon their enemies. 

	הֲלֹא־הִיא כְתוּבָה עַל־סֵפֶר הַיָּשָׁר
	Is not this written in the book of Jasher? 

	וַיַּעֲמֹד הַשֶּׁמֶשׁ בַּחֲצִי הַשָּׁמַיִם
	So the sun stood still in the midst of heaven, 

	וְלֹא־אָץ לָבוֹא כְּיוֹם תָּמִים׃
	and hasted not to go down about a whole day.

	יד  וְלֹא הָיָה כַּיּוֹם הַהוּא לְפָנָיו וְאַחֲרָיו
	14 And there was no day like that before it or after it, 

	לִשְׁמֹעַ יהוה בְּקוֹל אִישׁ 
	that the LORD hearkened unto the voice of a man: 

	כִּי יהוה נִלְחָם לְיִשְׂרָאֵל׃  ס
	for the LORD fought for Israel.


The name that Moses coined—יְהוֹשֻׁעַ and its shortened form יֵשׁוּעַ which has come down to us as Jesus—will not be his name forever.  When he comes he will, as we have seen, receive a new name, one we may assume to be appropriate for one who will sit upon the throne of David (Rev 3:12):

	ὁ νικῶν ποιήσω αὐτὸν στῦλον 
	Him that overcometh will I make a pillar 

	ἐν τῶ ναῶ τοῦ θεοῦ μου,
	in the temple of my God, 

	καὶ ἔξω οὐ μὴ ἐξέλθῃ ἔτι,
	and he shall go no more out: 

	καὶ γράψω ἐπ᾽ αὐτὸν τὸ ὄνομα τοῦ θεοῦ μου
	and I will write upon him the name of my God, 

	καὶ τὸ ὄνομα τῆς πόλεως τοῦ θεοῦ μου,
	and the name of the city of my God, 

	τῆς καινῆς ἰερουσαλήμ,
	which is new Jerusalem, 

	ἡ καταβαίνουσα ἐκ τοῦ οὐρανοῦ 
	which cometh down out of heaven 

	ἀπὸ τοῦ θεοῦ μου,
	from my God:

	καὶ τὸ ὄνομά μου τὸ καινόν.
	and I will write upon him my new name.


For if Jesus had given them Rest …
Hebrews 4 contrasts the promise of a millennial Sabbath of rest with the failure of the first Joshua to deliver that rest.  A verse in the Psalms is cited to show that that rest is yet future.
	3 For we which have believed do enter into rest, as he said [Psalms 95:11], As I have sworn in my wrath, if they shall enter into my rest: although the works were finished from the foundation of the world. 4 For he spake in a certain place of the seventh day on this wise [Gen 2:2], And God did rest the seventh day from all his works. 5 And in this place again [Psalms 95:11], If they shall enter into my rest. 6 Seeing therefore it remaineth that some must enter therein, and they to whom it was first preached entered not in because of unbelief: 7 Again, he limiteth a certain day, saying in David [Psalms 95:7-8], To day, after so long a time; as it is said, To day if ye will hear his voice, harden not your hearts. 8 For if Jesus had given them rest, then would he not afterward have spoken of another day. 9 There remaineth therefore a rest [σαββατισμός ‘a Sabbath keeping’] to the people of God. 10 For he that is entered into his rest, he also hath ceased from his own works, as God did from his. 11 Let us labour therefore to enter into that rest, lest any man fall after the same example of unbelief.


The truth of the matter is not that Israel never entered into this rest, but that typologically speaking the generation in the wilderness did not (Psalms 95):
	י  אַרְבָּעִים שָׁנָה אָקוּט בְּדוֹר וָאֹמַר
	10 Forty years long was I grieved with this generation, and said,

	עַם תֹּעֵי לֵבָב הֵם
	It is a people that do err in their heart, 

	וְהֵם לֹא־יָדְעוּ דְרָכָי׃
	and they have not known my ways:

	יא   אֲשֶׁר־נִשְׁבַּעְתִּי בְאַפִּי
	11 Unto whom I sware in my wrath 

	אִם־יְבֹאוּן אֶל־מְנוּחָתִי׃
	that they should not enter into my rest.


	עֲשָׂרָה דוֹרוֹת - TEN GENERATIONS


	NOAH

(Gen 5:1032)
	ABRAHAM

(Gen 11:10-32)
	JOSHUA

(1Chron 7:20-27)
	DAVID

(Ruth 4:18-22)

	Adam - אָדָם
	Shem - שֵׁם
	Ephraim - אֶפְרַיִם
	Pharez - פֶּרֶץ

	Seth - שֵׁת
	Arphaxad - אַרְפַּכְשָׁד
	Beriah - בְּרִיעָה
	Hezron - חֶצְרוֹן

	Enosh - אֱנוֹשׁ
	Salah - שֶׁלַח
	Rephah - רֶפַח
	Ram - רָם

	Cainan - קֵינָן
	Eber - עֵבֶר
	Telah – תֶּלַח
	Amminadab -  עַמִּינָדָב

	Mahalaleel - מַהֲלַלְאֵל
	Peleg - פֶּלֶג
	Tahan - תַּחַן
	Nahshon - נַחְשׁוֹן


	Jared - יֶרֶד
	Reu - רְעוּ
	Laadan - לַעְדָּן
	Salmon - שַׂלְמוֹן

	Enoch - חֲנוֹ
	Serug – שְׂרוּג
	Ammihud - עַמִּיהוּד
	Boaz - בֹּעַז

	Methuselah – מְתוּשֶׁלַח
	Nahor - נָחוֹר
	Elishama - אֱלִישָׁמָע
	Obed - עוֹבֵד

	Lamech - לֶמֶ
	Terah - תֶּרַח
	Non - נוֹן
	Jesse - יִשַׁי

	Noah - נֹחַ
	Abraham - אַבְרָהָם
	Jehoshua - יְהוֹשֻׁעַ
	David - דָּוִד

	

	

	Both Joseph and Judah begat pairs of sons from specially named women—Joseph bore Ephraim and Manasseh by (Gen 41:50-51; 46:20) Asenath the daughter of Potipherah priest of On [אָסְנַת בַּת־פּוֹטִי פֶרַע כֹּהֵן אוֹן], and Judah bore Pharez and Zarah by (Gen 38:27-30; 46:12) Tamar [תָּמָר] who according to rabbinic tradition was the daughter of Melchizedek the priest of the most high God [כֹהֵן לְאֵל עֶלְיוֹן]—see Rashi and Ramban to Genesis 38:24: “Tamar was the daughter of Shem who was a priest, therefore they sentenced her to burn [תָּמָר בִּתּוֹ שֶׁל שֵׁם הָיתָה שֶׁהוּא כֹּהֵן לְפִיכָ דָּנוּהָ בִּשְׂרֵיפָה]” (Lev 21:9).



Where is the promise of rest?  As it says (Heb 4:1), “Let us therefore fear, lest, a promise being left us of entering into his rest, any of you should seem to come short of it.”  It was promised by Moses in Deuteronomy 12: 
	ח  לֹא תַעֲשׂוּן כְּכֹל
	8 Ye shall not do after all the things 

	אֲשֶׁר אֲנַחְנוּ עֹשִׂים פֹּה הַיּוֹם 
	that we do here this day,

	אִישׁ כָּל־הַיָּשָׁר בְּעֵינָיו׃
	every man whatsoever is right in his own eyes.

	ט  כִּי לֹא־בָאתֶם עַד־עָתָּה 
	9 For ye are not as yet come 

	אֶל־הַמְּנוּחָה וְאֶל־הַנַּחֲלָה
	to the rest and to the inheritance,

	אֲשֶׁר־יהוה אֱלֹהֶי נֹתֵן לָ׃
	which the LORD your God giveth you.

	י  וַעֲבַרְתֶּם אֶת־הַיַּרְדֵּן 
	10 But when ye go over Jordan, 

	וִישַׁבְתֶּם בָּאָרֶץ
	and dwell in the land

	אֲשֶׁר־יהוה אֱלֹהֵיכֶם מַנְחִיל אֶתְכֶם
	which the LORD your God giveth you to inherit,

	וְהֵנִיחַ לָכֶם מִכָּל־אֹיְבֵיכֶם מִסָּבִיב
	and when he giveth you rest from all your enemies round about,

	וִישַׁבְתֶּם־בֶּטַח׃
	so that ye dwell in safety;

	יא  וְהָיָה הַמָּקוֹם
	11 Then there shall be a place

	אֲשֶׁר־יִבְחַר יהוה אֱלֹהֵיכֶם בּוֹ
	which the LORD your God shall choose

	לְשַׁכֵּן שְׁמוֹ שָׁם
	to cause his name to dwell there;

	שָׁמָּה תָבִיאוּ
	thither shall ye bring 

	אֵת כָּל־אֲשֶׁר אָנֹכִי מְצַוֶּה אֶתְכֶם
	all that I command you;

	עוֹלֹתֵיכֶם וְזִבְחֵיכֶם
	your burnt offerings, and your sacrifices,

	מַעְשְׂרֹתֵיכֶם וּתְרֻמַת יֶדְכֶם
	your tithes, and the heave offering of your hand,

	וְכֹל מִבְחַר נִדְרֵיכֶם 
	and all your choice vows 

	אֲשֶׁר תִּדְּרוּ לַיהוה׃
	which ye vow unto the LORD:

	יב  וּשְׂמַחְתֶּם לִפְנֵי יהוה אֱלֹהֵיכֶם
	12 And ye shall rejoice before the LORD your God, 

	אַתֶּם וּבְנֵיכֶם וּבְנֹתֵיכֶם
	ye, and your sons, and your daughters, 

	וְעַבְדֵיכֶם וְאַמְהֹתֵיכֶם
	And your menservants, and your maidservants, 

	וְהַלֵּוִי אֲשֶׁר בְּשַׁעֲרֵיכֶם
	And the Levite that is within your gates;

	כִּי אֵין לוֹ חֵלֶק וְנַחֲלָה אִתְּכֶם׃
	forasmuch as he hath no part nor inheritance with you.

	יג  הִשָּׁמֶר לְ 
	13 Take heed to thyself 

	פֶּן־תַּעֲלֶה עֹלֹתֶי בְּכָל־מָקוֹם
	That thou offer not thy burnt offerings in every place

	אֲשֶׁר תִּרְאֶה׃
	That thou seest:

	יד  כִּי אִם־בַּמָּקוֹם אֲשֶׁר־יִבְחַר יהוה 
	14 But in the place which the LORD shall choose 

	בְּאַחַד שְׁבָטֶי
	in one of thy tribes,

	שָׁם תַּעֲלֶה עֹלֹתֶי
	there thou shalt offer thy burnt offerings, 

	וְשָׁם תַּעֲשֶׂה כֹּל אֲשֶׁר אָנֹכִי מְצַוֶּךָּ׃
	And there thou shalt do all that I command thee.


I’ve quoted the passage extensively so that we can see that the promise of rest (מְנוּחָה) was associated with God’s choosing a place—a central capital—“to cause his name to dwell there”.  This, let us note, was not to be associated with Joshua but with David and Solomon.  The Ephraimite messiah does not provide that rest! 
Now note the situation which the promise of ‘rest’ was to allieviate (Deut 12:8): “every man did what was right in his own eyes (הַיָּשָׁר בְּעֵינָיו).”  This condition was famously still in effect at the end of the book of Judges (Judges 21):
	כה  בַּיָּמִים הָהֵם אֵין מֶלֶ בְּיִשְׂרָאֵל:  
	25 In those days there was no king in Israel: 

	אִישׁ הַיָּשָׁר בְּעֵינָיו יַעֲשֶׂה׃
	every man did that which was right in his own eyes.


As a verb נוח ‘rest’ occurs six times in the book of Joshua, as in Joshua 21:42[44],

	מב  וַיָּנַח יהוה לָהֶם מִסָּבִיב
	And the LORD gave them rest round about, 

	כְּכֹל אֲשֶׁר־נִשְׁבַּע לַאֲבוֹתָם
	according to all that he sware unto their fathers: 

	וְלֹא־עָמַד אִישׁ בִּפְנֵיהֶם מִכָּל־אֹיְבֵיהֶם
	and there stood not a man of all their enemies before them; 

	אֵת כָּל־אֹיְבֵיהֶם נָתַן יהוה בְּיָדָם׃
	the LORD delivered all their enemies into their hand.


The rest was of course temporary as suggested by the following refrain in Joshua and Judges that uses the verb שקט ‘be quiet’.
	· Joshua 11:23
	וְהָאָרֶץ שָׁקְטָה מִמִּלְחָמָה
	And the land had rest from war.

	· Joshua 14:15
	וְהָאָרֶץ שָׁקְטָה מִמִּלְחָמָה
	And the land had rest from war. 

	· Judges 3:11
	וַתִּשְׁקֹט הָאָרֶץ אַרְבָּעִים שָׁנָה
	And the land had rest forty years.

	· Judges 3:30
	וַתִּשְׁקֹט הָאָרֶץ שְׁמוֹנִים שָׁנָה
	And the land had rest fourscore years.

	· Judges 5:31
	וַתִּשְׁקֹט הָאָרֶץ אַרְבָּעִים שָׁנָה
	And the land had rest forty years.

	· Judges 8:28
	וַתִּשְׁקֹט הָאָרֶץ אַרְבָּעִים שָׁנָה 
	And the country was in quietness forty years

	בִּימֵי גִדְעוֹן
	in the days of Gideon.


But rest, in the sense of the rest (מְנוּחָה) mentioned in Psalms 95:11, is not realized—at least typically—until we come to Solomon ben David and his prayer at the dedication of the Temple (1Kings 8):
	נו  בָּרוּ יהוה 
	56 Blessed be the LORD, 

	אֲשֶׁר נָתַן מְנוּחָה לְעַמּוֹ יִשְׂרָאֵל
	that hath given rest unto his people Israel,

	כְּכֹל אֲשֶׁר דִּבֵּר
	according to all that he promised:

	לֹא־נָפַל דָּבָר אֶחָד מִכֹּל דְּבָרוֹ הַטּוֹב
	there hath not failed one word of all his good promise,

	אֲשֶׁר דִּבֶּר בְּיַד מֹשֶׁה עַבְדּוֹ׃
	which he promised by the hand of Moses his servant.


This rest (מְנוּחָה) comes to Israel through its eternal capital (Psalms 132): 
	ח  קוּמָה יהוה לִמְנוּחָתֶ אַתָּה
	8 Arise, O LORD, into thy rest; thou, 

	וַאֲרוֹן עֻזֶּ׃
	and the ark of thy strength.

	יג  כִּי־בָחַר יהוה בְּצִיּוֹן
	13 For the LORD hath chosen Zion; 

	אִוָּהּ לְמוֹשָׁב לוֹ׃
	he hath desired it for his habitation.

	יד  זֹאת־מְנוּחָתִי עֲדֵי־עַד
	14 This is my rest for ever: 

	פֹּה־אֵשֵׁב
	here will I dwell;

	כִּי אִוִּתִיהָ׃
	for I have desired it.


And the rest is not reached until the redemption of both houses of Israel, as in Isaiah 11:
	י  וְהָיָה בַּיּוֹם הַהוּא שֹׁרֶשׁ יִשַׁי
	10 And in that day there shall be a root of Jesse, 

	אֲשֶׁר עֹמֵד לְנֵס עַמִּים
	which shall stand for an ensign of the people; 

	אֵלָיו גּוֹיִם יִדְרֹשׁוּ
	to it shall the Gentiles seek: 

	וְהָיְתָה מְנֻחָתוֹ כָּבוֹד׃
	and his rest shall be glorious.

	יא  וְהָיָה בַּיּוֹם הַהוּא
	11 And it shall come to pass in that day, 

	יוֹסִיף אֲדֹנָי שֵׁנִית יָדוֹ
	that the Lord shall set his hand again the second time 

	לִקְנוֹת, אֶת־שְׁאָר עַמּוֹ
	to recover the remnant of his people,

	אֲשֶׁר יִשָּׁאֵר מֵאַשּׁוּר וּמִמִּצְרַיִם 
	which shall be left, from Assyria, and from Egypt, 

	וּמִפַּתְרוֹס וּמִכּוּשׁ
	and from Pathros, and from Cush,

	וּמֵעֵילָם וּמִשִּׁנְעָר וּמֵחֲמָת 
	and from Elam, and from Shinar, and from Hamath, 

	וּמֵאִיֵּי הַיָּם׃
	and from the islands of the sea.

	יב  וְנָשָׂא נֵס לַגּוֹיִם
	12 And he shall set up an ensign for the nations, 

	וְאָסַף נִדְחֵי יִשְׂרָאֵל
	and shall assemble the outcasts of Israel, 
 

	וּנְפֻצוֹת יְהוּדָה יְקַבֵּץ
	and gather together the dispersed of Judah


	מֵאַרְבַּע כַּנְפוֹת הָאָרֶץ׃
	from the four corners of the earth.

	יג  וְסָרָה קִנְאַת אֶפְרַיִם
	13 The envy also of Ephraim shall depart,


	וְצֹרְרֵי יְהוּדָה יִכָּרֵתוּ
	and the adversaries of Judah shall be cut off: 

	אֶפְרַיִם לֹא־יְקַנֵּא אֶת־יְהוּדָה
	Ephraim shall not envy Judah, 

	וִיהוּדָה לֹא־יָצֹר אֶת־אֶפְרָיִם׃
	And Judah shall not vex Ephraim.


God’s footstool is his presence in the Temple in Jerusalem (Psalms 99:5; 132:7; Lam 2:1), this would be the place of his rest (1Chronicles 28):
	ב  וַיָּקָם דָּוִיד הַמֶּלֶ עַל־רַגְלָיו 
	2 Then David the king stood up upon his feet, 

	וַיֹּאמֶר
	and said,

	שְׁמָעוּנִי אַחַי וְעַמִּי
	Hear me, my brethren, and my people: 

	אֲנִי עִם־לְבָבִי לִבְנוֹת 
	As for me, I had in mine heart to build 

	בֵּית מְנוּחָה לַאֲרוֹן בְּרִית־יהוה
	an house of rest for the ark of the covenant of the LORD,

	וְלַהֲדֹם רַגְלֵי אֱלֹהֵינוּ
	and for the footstool of our God, 

	וַהֲכִינוֹתִי לִבְנוֹת׃
	and had made ready for the building:


Thus God will rest in Earth’s capital city Jerusalem, even as he rests in the human heart that will humble itself (Isaiah 66):
	א  כֹּה אָמַר יהוה
	1 Thus saith the LORD, 

	הַשָּׁמַיִם כִּסְאִי וְהָאָרֶץ הֲדֹם רַגְלָי
	The heaven is my throne, and the earth is my footstool: 

	אֵי־זֶה בַיִת אֲשֶׁר תִּבְנוּ־לִי
	where is the house that ye build unto me? 

	וְאֵי־זֶה מָקוֹם מְנוּחָתִי׃
	and where is the place of my rest?

	ב  וְאֶת־כָּל־אֵלֶּה יָדִי עָשָׂתָה
	2 For all those things hath mine hand made, 

	וַיִּהְיוּ כָל־אֵלֶּה נְאֻם־יהוה
	and all those things have been, saith the LORD: 

	וְאֶל־זֶה אַבִּיט
	but to this man will I look, 

	אֶל־עָנִי וּנְכֵה־רוּחַ וְחָרֵד עַל־דְּבָרִי׃
	even to him that is poor and of a contrite spirit, and trembleth at my word.


Therefore the author of the book of Hebrews says (Heb 4:8), “For if Jesus had given them rest, then would he not afterward have spoken of another day [in Psalms 95:7-8].”  Messiah son of Ephraim does not give Israel rest—we are still buffeted by trial.  In Genesis it says (Gen 2:2), “and he rested [וַיִּשְׁבֹּת] on the seventh day …”—which means that he ceased—in the commandment, however, it says (Exodus 20:10[11]), “and he rested [וַיָּנַח] on the seventh day”.  That rest is yet future—it is the rest of the millennial Sabbath when Satan is bound (Rev 20:2).  When God rests we rest and, as it says of Messiah son of David (Isaiah 11:10), “and his rest shall be glorious.”

Messiah as Comforter

When Noah was named the play on words does not match (Genesis 5):

	כט  וַיִּקְרָא אֶת־שְׁמוֹ נֹחַ לֵאמֹר
	29 And he called his name Noah, saying, 

	זֶה יְנַחֲמֵנוּ 
	This same shall comfort us 

	מִמַּעֲשֵׂנוּ וּמֵעִצְּבוֹן יָדֵינוּ
	concerning our work and toil of our hands,

	מִן־הָאֲדָמָה אֲשֶׁר אֵרְרָהּ יהוה׃
	because of the ground which the LORD hath cursed.


The name Noah (נֹחַ or נוֹחַ) relates to the מְנוּחָה ‘rest’ which, as we have seen, awaits the millennial Sabbath, whereas זֶה יְנַחֲמֵנוּ ‘this one shall comfort us’ is a preparatory function that would be applicable to Noah, as in Isaiah 40:

	א  נַחֲמוּ נַחֲמוּ עַמִּי יֹאמַר אֱלֹהֵיכֶם׃
	1 Comfort ye, comfort ye my people, saith your God.

	ב  דַּבְּרוּ עַל־לֵב יְרוּשָׁלִַם וְקִרְאוּ אֵלֶיהָ
	2 Speak ye comfortably to Jerusalem, and cry unto her, 

	כִּי מָלְאָה צְבָאָהּ כִּי נִרְצָה עֲו‍ֹנָהּ:  
	that her warfare is accomplished, that her iniquity is pardoned: 

	כִּי לָקְחָה מִיַּד יהוה כִּפְלַיִם 
	for she hath received of the LORD’s hand double 

	בְּכָל־חַטֹּאתֶיהָ׃
	for all her sins.

	ג  קוֹל קוֹרֵא בַּמִּדְבָּר
	3 The voice of him that crieth in the wilderness, 

	פַּנּוּ דֶּרֶ יהוה
	Prepare ye the way of the LORD, 

	יַשְּׁרוּ בָּעֲרָבָה מְסִלָּה לֵאלֹהֵינוּ׃
	make straight in the desert a highway for our God.


John the Baptist cites this scripture as descriptive of his office (Mat 3:3; Mark 1:3; Luke 3:4-6; John 1:23), and when he says (John 3:30), “He must increase, but I must decrease”, this indicates, as Clyde Brown (personal communication) suggests, that Jesus would continue in John’s commission of preparing the way for messiah son of David.
When Herod murdered the children of Bethlehem Judah and its surroundings the author of Matthew recalls (Matthew 2:17-18): “Then was fulfilled that which was spoken by Jeremy the prophet, saying [Jeremiah 31:14(15)],
	קוֹל בְּרָמָה נִשְׁמָע 
	A voice was heard in Ramah,
	18 φωνὴ ἐν Ῥαμὰ ἠκούσθη,

	נְהִי בְּכִי תַמְרוּרִים
	lamentation, and bitter weeping;
	κλαυθμὸς καὶ ὀδυρμὸς πολύς·

	רָחֵל מְבַכָּה עַל־בָּנֶיהָ
	Rahel weeping for her children
	Ῥαχὴλ κλαίουσα τὰ τέκνα αὐτῆς,

	מֵאֲנָה לְהִנָּחֵם עַל־בָּנֶיהָ
	refused to be comforted for her children,
	καὶ οὐκ ἤθελεν παρακληθῆναι,


	כִּי אֵינֶנּוּ׃
	because they were not.
	ὅτι οὐκ εἰσίν.


Now rather than Matthew mistaking this for a prophecy of this terrible event, I would suggest that Matthew was reminded that just as these precious children of Judah are not, so also the lost sheep of the house of Israel of which Jeremiah 31 speaks are no more—and just as these Jewish mothers no doubt refused to be comforted, so Matthew was reminded that figuratively Rachel refuses to be comforted.  Still the Good News begins with (Isaiah 40:1):

נַחֲמוּ נַחֲמוּ עַמִּי יֹאמַר אֱלֹהֵיכֶם
παρακαλεῖτε παρακαλεῖτε τὸν λαόν μου λέγει ὁ θεός
Comfort ye, comfort ye my people, saith your God.
We may not yet have rest (מְנוּחָה), but in his absence Jesus promised to send the spirit as a comforter (John 14): 
	15 ἐὰν ἀγαπᾶτέ με, 
	15 If ye love me, 

	τὰς ἐντολὰς τὰς ἐμὰς τηρήσετε·
	keep my commandments.

	16 κἀγὼ ἐρωτήσω τὸν πατέρα 
	16 And I will pray the Father, 

	καὶ ἄλλον παράκλητον δώσει ὑμῖν 
	and he shall give you another Comforter, 

	ἵνα μεθ᾽ ὑμῶν εἰς τὸν αἰῶνα ᾖ,
	that he may abide with you for ever;

	17 τὸ πνεῦμα τῆς ἀληθείας, 
	17 Even the Spirit of truth; 

	ὃ ὁ κόσμος οὐ δύναται λαβεῖν, 
	whom the world cannot receive, 

	ὅτι οὐ θεωρεῖ αὐτὸ οὐδὲ γινώσκει· 
	because it seeth him not, neither knoweth him:

	ὑμεῖς γινώσκετε αὐτό, 
	but ye know him;

	ὅτι παρ᾽ ὑμῖν μένει 
	for he dwelleth with you, 

	καὶ ἐν ὑμῖν ἔσται.
	and shall be in you.

	18 οὐκ ἀφήσω ὑμᾶς ὀρφανούς, 
	18 I will not leave you comfortless: 

	ἔρχομαι πρὸς ὑμᾶς.
	I will come to you.


Note that it is the spirit of truth—it is the truth that comforts and makes us free (John 8:32), “And ye shall know the truth, and the truth shall make you free.”  This is the same spirit that comforted David (Psalms 51:11), “Cast me not away from thy presence; and take not thy holy spirit from me.”  It is the source of our understanding (John 14:26):

	ὁ δὲ παράκλητος, τὸ πνεῦμα τὸ ἅγιον 
	But the Comforter, which is the Holy Ghost, 

	ὃ πέμψει ὁ πατὴρ ἐν τῶ ὀνόματί μου,
	whom the Father will send in my name, 

	ἐκεῖνος ὑμᾶς διδάξει πάντα
	he shall teach you all things, 

	καὶ ὑπομνήσει ὑμᾶς πάντα
	and bring all things to your remembrance, 

	ἃ εἶπον ὑμῖν ἐγώ.
	whatsoever I have said unto you.


John’s use of παράκλητος reflects the Hebrew מְנַחֵם ‘comforter’, as in Lam 1:9, 16 and Ecc 4:1 (where the Septuagint has παρακαλῶν),
 and occurs altogether in the New Testament five times—again in John 15:

	26 ὅταν ἔλθῃ ὁ παράκλητος 
	26 But when the Comforter is come, 

	ὃν ἐγὼ πέμψω ὑμῖν παρὰ τοῦ πατρός, 
	whom I will send unto you from the Father, 

	τὸ πνεῦμα τῆς ἀληθείας 
	even the Spirit of truth, 

	ὃ παρὰ τοῦ πατρὸς ἐκπορεύεται,
	which proceedeth from the Father, 

	ἐκεῖνος μαρτυρήσει περὶ ἐμοῦ·
	he shall testify of me:

	27 καὶ ὑμεῖς δὲ μαρτυρεῖτε, 
	27 And ye also shall bear witness, 

	ὅτι ἀπ᾽ ἀρχῆς μετ᾽ ἐμοῦ ἐστε.
	because ye have been with me from the beginning.


And again in John 16:

	7 ἀλλ᾽ ἐγὼ τὴν ἀλήθειαν λέγω ὑμῖν, 
	7 Nevertheless I tell you the truth; 

	συμφέρει ὑμῖν ἵνα ἐγὼ ἀπέλθω. 
	It is expedient for you that I go away: 

	ἐὰν γὰρ μὴ ἀπέλθω, 
	for if I go not away, 

	ὁ παράκλητος οὐκ ἐλεύσεται πρὸς ὑμᾶς· 
	the Comforter will not come unto you; 

	ἐὰν δὲ πορευθῶ, 
	but if I depart, 

	πέμψω αὐτὸν πρὸς ὑμᾶς.
	I will send him unto you.


And again in 1John 2 where the New Testament messiah himself is called a παράκλητος.

	1 τεκνία μου, 
	1 My little children, 

	ταῦτα γράφω ὑμῖν 
	these things write I unto you, 

	ἵνα μὴ ἁμάρτητε. 
	that ye sin not. 

	καὶ ἐάν τις ἁμάρτῃ, 
	And if any man sin, 

	παράκλητον ἔχομεν πρὸς τὸν πατέρα, 
	we have an advocate with the Father, 

	Ἰησοῦν χριστὸν δίκαιον·
	Jesus Christ the righteous …


The role of comforter is a Joseph thing, as it says at the end of the book of beginnings, “And he comforted them ...” (Genesis 50):
	כא  וְעַתָּה אַל־תִּירָאוּ
	21 Now therefore fear ye not: 

	אָנֹכִי אֲכַלְכֵּל אֶתְכֶם וְאֶת־טַפְּכֶם
	I will nourish you, and your little ones. 

	וַיְנַחֵם אוֹתָם 
	And he comforted [LXX παρεκάλεσεν] them,

	וַיְדַבֵּר עַל־לִבָּם׃
	and spake kindly unto them.


The Star of Joseph
It was in the 4th millennium that God chose Jerusalem (1Kings 11:13, 32, 36; 14:21; 2Kings 21:4, 7; 23:27; Zech 1:11; 2:12; 3:2; Ezra 6:12; 2Chron 6:6; 12:13; 33:4, 7; etc.), as for example in 2Kings 21:7 & 2Chronicles 33:7—

	בַּבַּיִת הַזֶּה וּבִירוּשָׁלִַם 
	In this house, and in Jerusalem, 

	אֲשֶׁר בָּחַרְתִּי מִכֹּל שִׁבְטֵי יִשְׂרָאֵל
	which I have chosen out of all tribes of Israel, 

	אָשִׂים אֶת־שְׁמִי לְעוֹלָם
	will I put my name for ever.


Or as in 2Chronicles 33:4—
בִּירוּשָׁלִַם יִהְיֶה־שְּׁמִי לְעוֹלָם 
In Jerusalem shall my name be for ever.

This is the 4th millennium in which the instantiated authorities are symbolized by the heavenly bodies,
 the same as in Joseph’s dream (Gen 37:9-11) where the sun is God’s righteousness (Psalms 84:11) and the moon is Adam’s throne (Psalms 8:4-5[5-6]) and the stars are the scepters of the twelve patriarchs—they’re the 12 stars in the tiara of the Celestial Jerusalem (Rev 12:1), 
	Καὶ σημεῖον μέγα ὤφθη ἐν τῶ οὐρανῶ, 
	And there appeared a great wonder in heaven; 

	γυνὴ περιβεβλημένη τὸν ἥλιον,
	a woman clothed with the sun, 

	καὶ ἡ σελήνη ὑποκάτω τῶν ποδῶν αὐτῆς,
	and the moon under her feet, 

	καὶ ἐπὶ τῆς κεφαλῆς αὐτῆς 
	and upon her head 

	Στέφανος ἀστέρων δώδεκα
	a crown of twelve stars …


Balaam prophesied of two messianic offices (Num 24:17), 

	דָּרַ כּוֹכָב מִיַּעֲקֹב 
	There shall come a Star out of Jacob, 

	וְקָם שֵׁבֶט מִיִּשְׂרָאֵל
	and a Sceptre shall rise out of Israel


If the scepter was Judah’s (Gen 49:10),

לֹא־יָסוּר שֵׁבֶט מִיהוּדָה
The sceptre shall not depart from Judah
then the principle star was Joseph’s (Gen 37:9-11).  Messiah does not sit upon the throne of David until he returns (Luke 1:32-33; Acts 3:19-21; Rev 3:21; etc.), but Joseph’s star was promised to the assembly of the 4th lamp of the menorah (Rev 2:28): “And I will give him the morning star.”  And indeed at the end of the 4th millennium the magi (μάγοι - was Balaam of the magi?) said (Mat 2:2), “Where is he that is born King of the Jews? for we have seen his star in the east, and are come to worship him.” 
  Thus Jesus claims both offices (Rev 22:16):
	ἐγώ εἰμι ἡ ῥίζα καὶ τὸ γένος δαυίδ, 
	I am the root and the offspring of David, 

	ὁ ἀστὴρ ὁ λαμπρὸς ὁ πρωϊνός.
	and the bright and morning star.


Fishers of Men
Jacob provided a special blessing on the sons of Joseph in Genesis 48.  The following verse contains an enigmatic reference that has evoked commentary from the rabbis.

	טז  הַמַּלְאָ הַגֹּאֵל אֹתִי מִכָּל־רָע, 
	16 The Angel which redeemed me from all evil, 

	יְבָרֵ אֶת־הַנְּעָרִים
	Bless the lads; 

	וְיִקָּרֵא בָהֶם שְׁמִי
	and let my name be named on them, 

	וְשֵׁם אֲבֹתַי אַבְרָהָם וְיִצְחָק
	and the name of my fathers Abraham and Isaac; 

	וְיִדְגּוּ לָרֹב בְּקֶרֶב הָאָרֶץ׃
	and let them grow into a multitude in the midst of the earth.


When Jacob says, “and let them grow [וְיִדְגּוּ] into a multitude in the midst of the earth”, he’s using a verb not found elsewhere in the biblical text.  Targum Onqelos translates it,
	וּכְנוּנֵי יַמָּא יִסְגּוֹן 
	and as the fish of the sea may they multiply 

	בְּגוֹ בְּנֵי אֲנָשָׁא עַל אַרְעָא
	among the children of men upon the earth!


And Rashi expounds (based on the Talmud),
	כַּדָּגִים הַלָּלוּ שֶׁפָּרִים וְרָבִים
	These are like fish which are fruitful and multiply

	וְאֵין עַיִן הָרַע שׁוֹלֶטֶת בָּהֶם
	and there is no evil eye dominating them.


The idea is that Ephraim and Manasseh would multiply hidden from the view of those who would do them harm.  And this fits the fact that the lost sheep of the house of Israel are lost and not visible to the world.  This was predicted in Ephraim’s blessing (Gen 48:19), “and his seed shall be the fullness of the nations,” which is a birthright that traces back to the children of Noah when God said (Gen 11):

	ז  הָבָה נֵרְדָה וְנָבְלָה שָׁם שְׂפָתָם
	7 Go to, let us go down, and there confound their language, 

	אֲשֶׁר לֹא יִשְׁמְעוּ אִישׁ שְׂפַת רֵעֵהוּ׃
	that they may not understand one another’s speech.

	ח  וַיָּפֶץ יהוה אֹתָם מִשָּׁם
	8 So the LORD scattered them abroad from thence 

	עַל־פְּנֵי כָל־הָאָרֶץ
	upon the face of all the earth:

	וַיַּחְדְּלוּ לִבְנֹת הָעִיר׃
	and they left off to build the city.

	ט  עַל־כֵּן קָרָא שְׁמָהּ בָּבֶל
	9 Therefore is the name of it called Babel; 

	כִּי־שָׁם בָּלַל יהוה שְׂפַת כָּל־הָאָרֶץ
	because the LORD did there confound the language of all the earth: 

	וּמִשָּׁם הֱפִיצָם יהוה
	and from thence did the LORD scatter them abroad 

	עַל־פְּנֵי כָּל־הָאָרֶץ׃  פ
	upon the face of all the earth.


Similarly it was foretold that if Israel would not be a proper light unto the nations from within their own land, then God would scatter them also among the nations (Deuteronomy 28):
	סד  וֶהֱפִיצְ יהוה בְּכָל־הָעַמִּים
	64 And the LORD shall scatter thee among all people, 

	מִקְצֵה הָאָרֶץ וְעַד־קְצֵה הָאָרֶץ
	from the one end of the earth even unto the other; 

	וְעָבַדְתָּ שָּׁם אֱלֹהִים אֲחֵרִים
	and there thou shalt serve other gods, 

	אֲשֶׁר לֹא־יָדַעְתָּ אַתָּה וַאֲבֹתֶי
	which neither thou nor thy fathers have known, 

	עֵץ וָאָבֶן׃
	even wood and stone.


And of course both houses of Israel were eventually scattered among the nations just as prophesied.  The House of Israel was lost from view yet God promised he would not completely forsake them and that eventually he would bring them back (Ezekiel 11):

	טז  לָכֵן אֱמֹר
	16 Therefore say, 

	כֹּה־אָמַר אֲדֹנָי יהוה
	Thus saith the Lord GOD; 

	כִּי הִרְחַקְתִּים בַּגּוֹיִם
	Although I have cast them far off among the heathen, 

	וְכִי הֲפִיצוֹתִים בָּאֲרָצוֹת
	and although I have scattered them among the countries, 

	וָאֱהִי לָהֶם לְמִקְדָּשׁ מְעַט
	yet will I be to them as a little sanctuary 

	בָּאֲרָצוֹת אֲשֶׁר־בָּאוּ שָׁם׃
	in the countries where they shall come.

	יז  לָכֵן אֱמֹר
	17 Therefore say, 

	כֹּה־אָמַר אֲדֹנָי יהוה
	Thus saith the Lord GOD; 

	וְקִבַּצְתִּי אֶתְכֶם מִן־הָעַמִּים
	I will even gather you from the people, 

	וְאָסַפְתִּי אֶתְכֶם מִן־הָאֲרָצוֹת
	and assemble you out of the countries 

	אֲשֶׁר נְפֹצוֹתֶם בָּהֶם
	where ye have been scattered,

	וְנָתַתִּי לָכֶם אֶת־אַדְמַת יִשְׂרָאֵל׃
	and I will give you the land of Israel.


Ephraim, chief of the lost sheep of the house of Israel, is not only lost but has mixed himself in among the Gentiles (Hosea 7:8):
	ח  אֶפְרַיִם בָּעַמִּים הוּא יִתְבּוֹלָל 
	8 Ephraim, he hath mixed himself among the people; 

	אֶפְרַיִם הָיָה עֻגָה בְּלִי הֲפוּכָה׃
	Ephraim is a cake not turned.


Here יִתְבּוֹלָל ‘he has mixed himself’ recalls the earlier dispersion (Gen 11:9):
	עַל־כֵּן קָרָא שְׁמָהּ בָּבֶל
	Therefore is the name of it called Babel; 

	כִּי־שָׁם בָּלַל יהוה שְׂפַת כָּל־הָאָרֶץ
	because the LORD did there confound the language of all the earth: 

	וּמִשָּׁם הֱפִיצָם יהוה 
	and from thence did the LORD scatter them abroad 

	עַל־פְּנֵי כָּל־הָאָרֶץ׃  פ
	upon the face of all the earth.


When it says they are consigned to be wanderers (נֹדְדִים) among the nations (Hosea 9:17),
	יז  יִמְאָסֵם אֱלֹהַי
	17 My God will cast them away, 

	כִּי לֹא שָׁמְעוּ לוֹ
	because they did not hearken unto him: 

	וְיִהְיוּ נֹדְדִים בַּגּוֹיִם׃
	and they shall be wanderers among the nations.


one recalls Cain who was cast out to dwell in the land of Nod (נוֹד) ‘wandering’ (Gen 4:16):
	טז  וַיֵּצֵא קַיִן מִלִּפְנֵי יהוה
	16 And Cain went out from the presence of the LORD, 

	וַיֵּשֶׁב בְּאֶרֶץ־נוֹד קִדְמַת־עֵדֶן׃
	and dwelt in the land of Nod, on the east of Eden.


And so Israel which is the clay (Isaiah 64:8), 
	ז  וְעַתָּה יהוה אָבִינוּ אָתָּה
	But now, O LORD, thou art our father; 

	אֲנַחְנוּ הַחֹמֶר וְאַתָּה יֹצְרֵנוּ
	we are the clay, and thou our potter; 

	וּמַעֲשֵׂה יָדְ כֻּלָּנוּ׃
	and we all are the work of thy hand.


could be mired as the seed of Adam in the iron of latter-day Babylon (Daniel 2): 

	מב  וְאֶצְבְּעָת רַגְלַיָּא
	42 And as the toes of the feet 

	מִנְּהֵן פַּרְזֶל וּמִנְּהֵן חֲסַף

	were part of iron, and part of clay,

	מִן־קְצָת מַלְכוּתָא תֶּהֱוֵה תַקִּיפָה
	so the kingdom shall be partly strong, 

	וּמִנַּהּ תֶּהֱוֵא תְבִירָה׃
	and partly broken.

	מג  וְדִי
 חֲזַיְתָ
	43 And whereas thou sawest 

	פַּרְזְלָא מְעָרַב בַּחֲסַף טִינָא
	iron mixed with miry clay,

	מִתְעָרְבִין לֶהֱו‍ֹן בִּזְרַע אֲנָשָׁא
	they shall mingle themselves with the seed of men: 

	וְלָא־לֶהֱו‍ֹן דָּבְקִין דְּנָה עִם־דְּנָה
	but they shall not cleave one to another, 

	הֵא־כְדִי פַרְזְלָא לָא מִתְעָרַב עִם־חַסְפָּא׃
	even as iron is not mixed with clay.


Now given that Israel is exiled and lost among the nations, it is interesting that Jesus instructs his disciples (Mat 10:5-6), “Go not into the way of the Gentiles, and into any city of the Samaritans enter ye not: But go rather to the lost sheep of the house of Israel.”  He says the same to the Canaanite woman (Mat 15:24), “But he answered and said, I am not sent but unto the lost sheep of the house of Israel.”  Note that Jesus acknowledges that these sheep—unlike the sheep of the house of Judah—are lost.  And Jesus considers it his mission to redeem those lost sheep of the house of Israel.  And that would be part of the mission of messiah son of Ephraim whose name was Joshua/Jesus.
But doesn’t this go against the notion that now is a time of universal salvation?  Well, if God is trying to save all the nations through Christianity let us concede that he is failing.  Rather these two millennia—the 5th and 6th millennia which are, as in the Talmud’s שְׁנֵי אֲלָפִים יְמוֹת הַמָּשִׁיחַ ‘the days of messiah two thousand [years],
 a time of exile and selection of a firstfruits for salvation (2Cor 6:2), 
	λέγει γάρ, 
	For he saith, 

	καιρῶ δεκτῶ ἐπήκουσά σου 
	I have heard thee in a time accepted, 

	καὶ ἐν ἡμέρᾳ σωτηρίας ἐβοήθησά σοι· 
	And in the day of salvation have I succoured thee: 

	ἰδοὺ νῦν καιρὸς εὐπρόσδεκτος, 
	behold, now is the accepted time; 

	ἰδοὺ νῦν ἡμέρα σωτηρίας
	behold, now is the day of salvation.


The quote is from Isaiah 49 and has not to do with the Gentiles but the redemption of Israel: 
	ז  כֹּה אָמַר־יהוה גֹּאֵל יִשְׂרָאֵל קְדוֹשׁוֹ
	7 Thus saith the LORD, the Redeemer of Israel, and his Holy One, 

	לִבְזֹה־נֶפֶשׁ לִמְתָעֵב גּוֹי
	to him whom man despiseth, to him whom the nation abhorreth,

	לְעֶבֶד מֹשְׁלִים
	to a servant of rulers,

	מְלָכִים יִרְאוּ וָקָמוּ
	Kings shall see and arise,

	שָׂרִים וְיִשְׁתַּחֲווּ
	princes also shall worship, 

	לְמַעַן יהוה אֲשֶׁר נֶאֱמָן
	because of the LORD that is faithful, 

	קְדֹשׁ יִשְׂרָאֵל וַיִּבְחָרֶךָּ׃
	and the Holy One of Israel, and he shall choose thee.

	ח  כֹּה אָמַר יהוה
	8 Thus saith the LORD, 

	בְּעֵת רָצוֹן עֲנִיתִי
	In an acceptable time have I heard thee, 

	וּבְיוֹם יְשׁוּעָה עֲזַרְתִּי
	and in a day of salvation have I helped thee: 

	וְאֶצָּרְ
	and I will preserve thee, 

	וְאֶתֶּנְ לִבְרִית עָם
	and give thee for a covenant of the people, 

	לְהָקִים אֶרֶץ
	to establish the earth, 

	לְהַנְחִיל נְחָלוֹת שֹׁמֵמוֹת׃
	to cause to inherit the desolate heritages …


Jesus says (John 6):

	44 οὐδεὶς δύναται ἐλθεῖν πρός με 
	44 No man can come to me, 

	ἐὰν μὴ ὁ πατὴρ ὁ πέμψας με ἑλκύσῃ αὐτόν, 
	except the Father which hath sent me draw him: 

	κἀγὼ ἀναστήσω αὐτὸν ἐν τῇ ἐσχάτῃ ἡμέρᾳ.
	And I will raise him up at the last day.

	45 ἔστιν γεγραμμένον ἐν τοῖς προφήταις, 
	45 It is written in the prophets [Isaiah 54:13], 

	καὶ ἔσονται πάντες διδακτοὶ θεοῦ· 
	And they shall be all taught of God. 

	πᾶς ὁ ἀκούσας παρὰ τοῦ πατρὸς καὶ μαθὼν ἔρχεται πρὸς ἐμέ.
	Every man therefore that hath heard, and hath learned of the Father, cometh unto me.


And when messiah son of Ephraim is resurrected he will aid in this drawing (John 12:32),
	κἀγὼ ἐὰν ὑψωθῶ ἐκ τῆς γῆς, 
	And I, if I be lifted up from the earth, 

	πάντας ἑλκύσω πρὸς ἐμαυτόν.
	Will draw all men unto me.


Jesus cites Isaiah 54 where those taught of God are the redeemed of Israel: 
	יג  וְכָל־בָּנַיִ לִמּוּדֵי יהוה
	13 And all thy children shall be taught of the LORD; 

	וְרַב שְׁלוֹם בָּנָיִ׃
	and great shall be the peace of thy children.


So who does God draw?  The house of Israel, as we learn in the New Covenant chapter (Jeremiah 31):

	ב  מֵרָחוֹק יהוה נִרְאָה לִי
	3 The LORD hath appeared of old unto me, saying, 

	וְאַהֲבַת עוֹלָם אֲהַבְתִּי
	Yea, I have loved thee with an everlasting love: 

	עַל־כֵּן מְשַׁכְתִּי חָסֶד׃
	therefore with lovingkindness have I drawn thee.


The Septuagint renders מְשַׁכְתִּי ‘I have drawn thee’ with εἵλκυσά σε, precisely the same as ἑλκύσῃ αὐτόν ‘should be drawing him’ in John 6:44.  And of some Jeremiah prophesies that they will be drawn like fish (Jeremiah 16): 
	יד  לָכֵן הִנֵּה־יָמִים בָּאִים נְאֻם־יהוה
	14 Therefore, behold, the days come, saith the LORD, 

	וְלֹא־יֵאָמֵר עוֹד
	that it shall no more be said, 

	חַי־יהוה 
	The LORD liveth, 

	אֲשֶׁר הֶעֱלָה אֶת־בְּנֵי יִשְׂרָאֵל 
	that brought up the children of Israel 

	מֵאֶרֶץ מִצְרָיִם׃
	out of the land of Egypt;

	טו  כִּי אִם־חַי־יהוה
	15 But, The LORD liveth, 

	אֲשֶׁר הֶעֱלָה אֶת־בְּנֵי יִשְׂרָאֵל 
	that brought up the children of Israel 

	מֵאֶרֶץ צָפוֹן
	From the land of the north,

	וּמִכֹּל הָאֲרָצוֹת אֲשֶׁר הִדִּיחָם שָׁמָּה
	and from all the lands whither he had driven them: 

	וַהֲשִׁבֹתִים עַל־אַדְמָתָם 
	and I will bring them again into their land 

	אֲשֶׁר נָתַתִּי לַאֲבוֹתָם׃  פ
	that I gave unto their fathers.

	טז  הִנְנִי שֹׁלֵחַ לְדַיָּגִים רַבִּים 
	16 Behold, I will send for many fishers, 
 

	נְאֻם־יהוה
	saith the LORD,

	וְדִיגוּם
	and they shall fish them; 

	וְאַחֲרֵי־כֵן אֶשְׁלַח לְרַבִּים צַיָּדִים
	and after will I send for many hunters, 

	וְצָדוּם מֵעַל כָּל־הַר וּמֵעַל כָּל־גִּבְעָה 
	and they shall hunt them from every mountain, and from every hill, 

	וּמִנְּקִיקֵי הַסְּלָעִים׃
	and out of the holes of the rocks.


The purpose of the Gospel is to call the house of Israel out of Babylon—those whom God will yet call עַמִּי ‘my people’ (Hosea 2[1]):

	א  וְהָיָה מִסְפַּר בְּנֵי־יִשְׂרָאֵל
	10 Yet the number of the children of Israel 

	כְּחוֹל הַיָּם
	shall be as the sand of the sea,

	אֲשֶׁר לֹא־יִמַּד וְלֹא יִסָּפֵר
	which cannot be measured nor numbered; 

	וְהָיָה בִּמְקוֹם אֲשֶׁר־יֵאָמֵר לָהֶם
	and it shall come to pass, that in the place where it was said unto them, 

	לֹא־עַמִּי אַתֶּם
	Ye are not my people, 

	יֵאָמֵר לָהֶם
	there it shall be said unto them, 

	בְּנֵי אֵל־חָי׃
	Ye are the sons of the living God.

	ב  וְנִקְבְּצוּ בְּנֵי־יְהוּדָה וּבְנֵי־יִשְׂרָאֵל
	11 Then shall the children of Judah and the children of Israel be gathered together, 

	יַחְדָּו וְשָׂמוּ לָהֶם רֹאשׁ אֶחָד
	and appoint themselves one head, 

	וְעָלוּ מִן־הָאָרֶץ
	and they shall come up out of the land: 

	כִּי גָדוֹל יוֹם יִזְרְעֶאל׃
	for great shall be the day of Jezreel.


We read of the same call in the book of Revelation (Rev 18:4), “And I heard another voice from heaven, saying, Come out of her, my people, that ye be not partakers of her sins, and that ye receive not of her plagues.”
God divorced himself from his people (Hosea 1:9), “for ye are not my people [כִּי אַתֶּם לֹא עַמִּי - διότι ὑμεῖς οὐ λαός μου],” yet he will turn to them again (Isaiah 50:1-2; Jer 3:1; Jer 31:1-40) saying (Rev 18:4), “Come out of her, my people [ἐξέλθατε, ὁ λαός μου],” It was to such “lost sheep of the house of Israel [τὰ πρόβατα τὰ ἀπολωλότα οἴκου ἰσραήλ]” that messiah son of Joseph was sent (Mat 10:6; Mat 15:24).

That the Gospel was to go to the lost sheep of the house of Israel is indicated when Jesus calls fishermen (Mat 4:19),
 “And he saith unto them, Follow me, and I will make you fishers of men.”  And with Jesus’ resurrection the imagery of fish returns (John 21): 

	4 But when the morning was now come, Jesus stood on the shore: but the disciples knew not that it was Jesus. 5 Then Jesus saith unto them, Children, have ye any meat? They answered him, No. 6 And he said unto them, Cast the net on the right side of the ship, and ye shall find. They cast therefore, and now they were not able to draw it for the multitude of fishes. 7 Therefore that disciple whom Jesus loved saith unto Peter, It is the Lord. Now when Simon Peter heard that it was the Lord, he girt his fisher’s coat unto him, (for he was naked,) and did cast himself into the sea. 8 And the other disciples came in a little ship; (for they were not far from land, but as it were two hundred cubits,) dragging the net with fishes. 9 As soon then as they were come to land, they saw a fire of coals there, and fish laid thereon, and bread. 10 Jesus saith unto them, Bring of the fish which ye have now caught. 11 Simon Peter went up, and drew the net to land full of great fishes, an hundred and fifty and three: and for all there were so many, yet was not the net broken. 12 Jesus saith unto them, Come and dine. And none of the disciples durst ask him, Who art thou? knowing that it was the Lord. 13 Jesus then cometh, and taketh bread, and giveth them, and fish likewise.


That the goal of the Gospel is first and foremost the redemption of the lost sheep of the House of Israel is hinted in the following passage that has been brought to my attention by Gary Arvidson (John 11):

	47 Then gathered the chief priests and the Pharisees a council, and said, What do we? for this man doeth many miracles. 48 If we let him thus alone, all men will believe on him: and the Romans shall come and take away both our place and nation. 49 And one of them, named Caiaphas, being the high priest that same year, said unto them, Ye know nothing at all, 50 Nor consider that it is expedient for us, that one man should die for the people, and that the whole nation perish not. 51 And this spake he not of himself: but being high priest that year, he prophesied that Jesus should die for that nation; 52 And not for that nation only, but that also he should gather together in one the children of God that were scattered abroad. 53 Then from that day forth they took counsel together for to put him to death. 54 Jesus therefore walked no more openly among the Jews; but went thence unto a country near to the wilderness, into a city called Ephraim, and there continued with his disciples.


The role of the Ephraimite messiah is not mentioned directly in the New Testament, perhaps in the same way that those who might be of the seed of Ephraim are like the fish of the sea hidden from view.  But for anyone alert to the fact that what the New Covenant in Jeremiah 31 is all about is the redemption of the nation, specifically the recovery of the lost sheep of the House of Israel and their reunion with Judah in the land, then the theme comes through loud and clear in Jesus’ parables.  In the parable of the prodigal son (Luke 15:11-32), for example, the prodigal who “there wasted his substance with riotous living” can be seen as Ephraim.  The same holds for the son in the parable in Matthew 21:28-31 who said, “I will not: but afterward he repented, and went.”
There are many more hints throughout the Scriptures that suggest that Jesus is messiah son of Ephraim.  His role as suffering servant, his resurrection and subsequent two millennia at the right hand of the Father in heaven all fulfill the Joseph type (as also Adam in the second account of creation in Genesis 2).  Jesus’ yet to be inauguration and installation on the throne in Jerusalem just before the millennial Sabbath will fulfill the son of David type (as pictured by Adam in the first account of creation in Genesis 1).
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� Patai (1979) provides a large selection of relevant texts translated into English.  According to Edersheim (1993:11), “Later Jewish notices connect the final discovery and the return of the ‘lost tribes’ with their conversion under that second Messiah who, in contradistinction to ‘the Son of David’ is styled ‘the Son of Joseph,’ to whom Jewish tradition ascribes what it cannot reconcile with the royal dignity of ‘the Son of David,’ and which, if applied to Him, would almost inevitably lead up to the most wide concessions in the Christian argument.”  And then in a footnote he continues: “This is not the place to discuss the later Jewish fiction of a second or ‘suffering’ Messiah, ‘the son of Joseph,’ whose special mission it would be to bring back the ten tribes, and to subject them to Messiah, ‘the son of David,’ but who would perish in the war against Gog and Magog.”  Whether or not the concept of a “messiah son of Joseph” was developed as yet in New Testament times is irrelevant to its validity.  Nevertheless for evidence that the concept traces at least to the mid 2nd to late 1st century BCE, see Knohl (2008) and Mitchell (2005).


� Here “the church” (ἡ ἐκκλησία) that will be messiah’s bride (Rev 19:7) is not the celestial Jerusalem that is his mother (Isaiah 54:1-10; Gal 4:26; Rev 12:1-5) but rather the daughter of Zion that greets him when he comes (Zech 9:9) and descends from heaven as a new Jerusalem (Rev 3:12; 21:2, 9-10).


� That God’s wife is figuratively the land (Israel/Jerusalem) is biblical (Isaiah 62:4) and rabbinical, as in the Ramban to (Gen 1:26):


אָמַר בָּאָדָם נַעֲשֶׂה כְּלוֹמַר�
Concerning Adam he said, “Let us make …” meaning,�
�
אֲנִי וְהָאָרץ הַנִּזְכֶּרֶת נַעֲשֶׂה אָדָם�
“I and the aforementioned land will make man.”�
�
.


� Ever since Philo of Alexandria attempted to interpret the Torah in light of Stoic philosophy, believers have been burdened with fitting Genesis into the constructs of philosophers and theologians and would-be science harmonizers.  But the focus of Genesis is future.  It is primarily a Table of Contents for all that follows.  One recent writer who sees this is John V. Fesco (Fesko 2007:32-22): “Most systematic theological treatments of Genesis 1–3 include these chapters in the doctrine of creation, which entails the creation of the physical world ex nihilo, anthropology, constitution of man, imago Dei, fall, and perhaps the covenant of works.  When one examines Genesis 1–3 from the systematic theological perspective, he sees a picture almost exclusively through the lens of ontology.  It is perhaps this ontological lens that has led to the fragmented reading of Genesis 1–3, namely, examining the opening chapters of Scripture almost strictly in terms of the origin of man vis-à-vis Darwinian evolution. This fragmentary reading, in turn, has led to the misuse of Genesis in the battle between the claims of Darwin and the teachings of the Bible.”  Darwinism, of course, is the atheist’s materialistic explanation of life, and these days Darwinism is being exposed for the fraud it always was—as in, for example, the recent text by Dembski and Wells (2007).  And so in spite of the Young Earth, Day-Age, and other theories, Genesis 1 – 3 is not directly about the creation of the physical cosmos (Fesko 2007:38): “Genesis 1–3 must be read, therefore, eschatologically and christologically in order to understand its ultimate significance.”


� But the 2nd Adam succeeds where the 1st did not—thus Fesko (2007:149): “It is important to take note that Luke gives the genealogy of Christ, which traces the lineage of Christ to Adam, the son of God (Luke 3:38).  Immediately subsequent to listing the name of Adam, Luke describes the temptation of Christ in the wilderness. … Therefore, at the beginning of his public ministry Christ undergoes temptation, just as the first Adam was tempted.”


� Paul’s central purpose here is not to assert that a preexistent Christ created the physical cosmos, but rather that just as Adam in paradise named the creatures—which symbolize the kingdoms (cf. the Ramban to Gen 2:3 - הַחַיּוֹת הֵם הַמַּלְכֻיּוֹת אֲשֶׁר לֹא יָדְעוּ אֶת ה׳ ‘the beasts are the kingdoms which do not know God’)—so now also Messiah at the right hand of God (Psalms 1:1) is involved in naming “thrones, or dominions, or principalities, or powers”.  Note that Paul does not say that Christ created heaven and earth—the subject is “all things” in heaven and earth—thus reflecting Genesis 2:1; Exodus 20:11; Psalms 8:7-9[6-8]; etc.


� If the 1st Adam and Eve were made בְּצֶלֶם אֱלֹהִים ‘in the image of God’ (Gen 1:26-27) and בִּדְמוּת אֱלֹהִים ‘in the likeness of God’ and if that image was passed on (Gen 5:3), then so was the 2nd Adam εἰκὼν τοῦ θεοῦ ‘an image of the God’ (2Cor 4:4; Col 2:15) and ἐν μορφῇ θεοῦ ‘in a form of God’ (Phil 2:6) and χαρακτὴρ τῆς ὑποστάσεως αὐτοῦ ‘an express image of his person’ (Heb 1:3).  But unlike the 1st Adam and Eve who grasped at being like God (Gen 3:6), the 2nd Adam humbled himself (Mat 11:29; Phil 2:6) like Moses before him (Num 12:3).


� Again it should be emphasized that as always the New Testament is reading Genesis and Psalms midrashically (metaphorically), for in both Genesis 1 and Psalms 8 Adam is given dominion over the creatures of the physical realms of sky (the fowl of heaven), land (the beast of the earth), and sea (the fish of the sea).


� Also in the message to the assembly of the 1st millennium the Garden is called paradise (Rev 2:7), “To him that overcometh will I give to eat of the tree of life, which is in the midst of the paradise of God [ὅ ἐστιν ἐν τῶ παραδείσῳ τοῦ θεοῦ].”


� See, for example, sources cited in Fesko (2007), such as Wenham (2000:401) who observes “… that the only other passages in the Pentateuch where these verbs are used together are to be found is Num. 2:7-8, 8:26, 18:5-6, of the Levites’ duties in guarding and ministering in the sanctuary.  If Eden is seen then as an ideal sanctuary, then perhaps Adam should be described as an archetypal Levite.”


� Modern scholars find disparate oral traditions behind the different names of God (the so-called “documentary hypothesis”).  The Rabbis, however, observed that Elohim (אֱלֹהִים) tends to be associated with God in his role as Judge (e.g., Ex 21:6) and Hashem (יהוה) with God in his role as God of mercy (e.g., Ex 34:6).  Thus Rashi on Genesis 1:1—


בָּרָא אֱלֹהִים.�
“God created”:�
�
וְלֹא נֶאֱמַר בָּרָא ה׳ �
And it was not said, “Hashem created,”�
�
שֶׁבַּתְּחִלָּה עָלָה בְמַחֲשָׁבָה�
Because in the beginning it arose in thought (God intended)�
�
לִבְרֹאתוֹ בְּמִּדַּת הַדִּין �
to create it in the attribute of justice,�
�
וְרָאָה שֶׁאֵין הָעוֹלָם מִתְקַיֵּם�
but [when] He saw that the world could not [so] endure�
�
הִקְדִּים מִדַּת רַחֲמִים�
He gave priority to the attribute of mercy �
�
וְשִׁתְּפָהּ לְמִדַּת הַדִּין�
and joined it (mercy) with the attribute of justice. �
�
וְהַיְינוּ דִּכְתִיב�
And thus it is written (Genesis 2:4), �
�
בְּיוֹם עֲשׂוֹת ה׳ אֱלֹהִים אֶרֶץ וְשָׁמָיִם�
“… in the day of Hashem God’s making of earth and heaven.”�
�



� Tradition sees Melchizedek as Shem (Talmud [Nedarim 32b]; Midrash [Bereshit Rabbah 46:7; 56:10; Vayikra Rabbah 25:6; etc.]), which may also be deduced from Scripture: If God would dwell in the tents of Shem (Gen 9:27), and if God’s tabernacle was in Salem (Psalms 76:3[2]), and if Melchizedek was the priest-king in Salem (Gen 14:18), then Melchizedek was Shem.  There is even a Midrash where the tunics of Adam and Eve (Genesis 3:21) were passed down to Melchizedek and hence to Isaac (Bemidbar Rabbah 4:8—Hebrew text available on line at http://www.tsel.org/torah/midrashraba/bamidbar.html):


כֵּיוָן שֶׁמֵּת אָדָם מְסָרָן לְשֵׁת�
… at the time Adam died he transferred them to Seth,�
�
שֵׁת מְסָרָן לִמְתוּשֶׁלַח �
Seth transferred them to Methuselah,�
�
כֵּיוָן שֶׁמֵּת מְתוּשֶׁלַח מְסָרָן לְנֹחַ�
at the time Methuselah died he transferred them to Noah.�
�
עָמַד נֹחַ וְהִקְרִיב קָרְבָן שֶׁנֶּאֱמַר (שם ח)�
Noah arose and brought a sacrifice, as it is written (Gen 8:20),�
�
וַיִּקַּח מִכֹּל הַבְּהֵמָה הַטְּהוֹרָה וְגוֹ' �
“… and he took of every clean beast,” etc.�
�
מֵת נֹחַ וּמְסָרָן לְשֵׁם �
Noah died and he transferred them to Shem,�
�
וְכִי שֵׁם הָיָה בְּכוֹר וְהֲלֹא יֶפֶת הָיָה בְּכוֹר�
and because the firstborn was Shem, but was not Japheth the firstborn?�
�
שֶׁנֶּאֱמַר אֲחִי יֶפֶת הַגָּדוֹל�
As it says (Gen 10:21), “… the brother of Japheth the elder.”�
�
וּמִפְּנֵי מַה מְסָרָן לְשֵׁם�
And why were they transferred to Shem?�
�
מִפְּנֵי שֶׁצָּפָה נֹחַ שַׁלְשֶׁלֶת הָאָבוֹת עוֹמְדַת מִמֶּנּוּ �
Because Noah foresaw the secession of the fathers arising from him,�
�
וְתֵדַע לְ שֶׁשֵׁם הָיָה מַקְרִיב שֶׁנֶּאֱמַר (שם יד)�
and you yourself know that Shem was bringing [them], as it is written (Gen 14:18),�
�
וּמַלְכִּי צֶדֶק מֶלֶ שָׁלֵם וְגוֹ׳�
“And Melchizedek king of Salem,” etc. …�
�
Righteousness (צֶדֶק) is associated with Jerusalem: Melchizedek (מַלְכִּי־צֶדֶק) means ‘king of righteousness’ and at the time of Joshua there dwelt there אֲדֹנִי־צֶדֶק מֶלֶ יְרוּשָׁלִַם Adoni-Zedek (‘lord of righteousness’) king of Jerusalem (Josh 10:1, 3).  Jerusalem is called עִיר הַצֶּדֶק ‘the city of righteousness’ (Isaiah 1:26); נְוֵה־צֶדֶק ‘habitation of righteousness’ (Jeremiah 21:22[23]); שַׁעֲרֵי־צֶדֶק ‘gates of righteousness’ (Psalms 118:19).


� Theoretically Kudur-Lagamar ‘servant of the goddess Lagamar’. See, for example, Chedorlaomer in the 1917 Jewish Encyclopedia (on line at http://www.jewishencyclopedia.com/view.jsp?artid=406&letter=C&search=Chedorlaomer).


� According to the Midrash (Numbers Rabbah 4:8), אָדָם הָרִאשׁוֹן הָיָה בְּכוֹרוֹ שֶׁל עוֹלָם ‘the first Adam was the firstborn of the world’.


� For John V. Fesko and others that he cites (Fesko 2007) the typology extends to the Covenant.  Adam was bound in a Covenant with God just as Israel would be, and when Israel transgressed the Covenant it was just as Adam before them (Hosea 6:7):


ו  כִּי חֶסֶד חָפַצְתִּי וְלֹא־זָבַח�
6 For I desired mercy, and not sacrifice; �
�
וְדַעַת אֱלֹהִים מֵעֹלוֹת׃�
and the knowledge of God more than burnt offerings.�
�
ז  וְהֵמָּה כְּאָדָם עָבְרוּ בְרִית�
7 But they like [Adam] have transgressed the covenant: �
�
שָׁם בָּגְדוּ בִי׃�
there have they dealt treacherously against me.�
�
However it should be mentioned that the relationship between God and Adam was that of Father and son, and that the Covenant between God and Israel is likened to a marriage—Israel’s Covenant is not a father-son relationship.


� From the Shem-Tov Hebrew Matthew (Howard 1988), which follows Gen 2:4, etc.  The Old Syriac has ܟܬܒܐ ܕܬܘ̈ܠܕܬܐ ܕܝܫܘܥ  ‘the book of the generations of Jesus …” which reflects Gen 5:1. The βίβλος γενέσεως of the Greek text and ܟܬܒܐ ܕܝܠܝܕܘܬܗ of the Peshitta follow the Septuagint of Genesis 5:1— αὕτη ἡ βίβλος γενέσεως ἀνθρώπων.  To me this argues for the Old Syriac as a translation of a Hebrew original and for the Peshitta being a translation of the Greek.


� In Psalms 110:1 David says, “The LORD [יהוה] said unto my Lord [לַאדֹנִי],” so when did David call the Messiah אֲדנִי ’ădōnî ‘my lord’?  It was here, as it says (Heb 7:10), “For he was yet in the loins of his father”—in this case his father Judah!  David calls messiah ben Joseph “my lord” seven times in the one speech!  But also, as we shall see, the Joseph messiah is David’s lord when he becomes the firstborn from the dead (Acts 2:29-36).


� What does Paul mean when he says (Gal 3:16), “He saith not, And to seeds, as of many; but as of one, And to thy seed, which is Christ”?  He means that because the noun is singular then it need not have only the collective sense of the nation but also the individuative sense of the one man, Isaac, a type of messiah (ὅς ἐστιν χριστός ‘who is messiah’).


� Joseph is Rachel’s firstborn and in terms of actual birth order Jacob’s eleventh son. Ephraim, being Joseph’s youngest, is therefore the last born of the 13 tribes of Israel.


� Here the kətîb is אשמור and the qərê אֶשְׁמָר ‘I will keep’.


� Note that Psalms 80 concerns the children of Rachel:


א  לַמְנַצֵּחַ אֶל־שֹׁשַׁנִּים עֵדוּת לְאָסָף מִזְמוֹר׃�
1 To the chief musician upon Shashannim-Eduth, A Psalm of Asaph.�
�
ב  רֹעֵה יִשְׂרָאֵל הַאֲזִינָה    �
Give ear, O Shepherd of Israel, �
�
נֹהֵג כַּצֹּאן יוֹסֵף�
thou that leadest Joseph like a flock; �
�
יֹשֵׁב הַכְּרוּבִים הוֹפִיעָה׃�
thou that dwellest between the cherubims, shine forth.�
�
ג  לִפְנֵי אֶפְרַיִם וּבִנְיָמִן וּמְנַשֶּׁה    �
2 Before Ephraim and Benjamin and Manasseh �
�
עוֹרְרָה אֶת־גְּבוּרָתֶ וּלְכָה לִישֻׁעָתָה לָּנוּ׃�
stir up thy strength, and come and save us.�
�
ד  אֱלֹהִים הֲשִׁיבֵנוּ וְהָאֵר פָּנֶי וְנִוָּשֵׁעָה׃  �
3 Turn us again, O God, and cause thy face to shine; and we shall be saved.�
�



� Here one is reminded of the 42 Stations in the Wilderness (Numbers 33:5-48), and also of the connection of the moon to Israel’s royal genealogy in the Midrash (Shemot Rabbah Bo, Parashah 15).


החדש שלשים יום�
The month has 30 days,�
�
ומלכות שלכם שלשים דור הלבנה �
and the kingship which is yours shall be 30 generations of the moon, �
�
בראשון של ניסן מתחלת להאיר �
in the first of Nisan it begins to shine �
�
וכל שהיא הולכת מאירה עד חמישה עשר ימים�
and all the while increases in light for 15 days�
�
ודסקוס שלה מתמלא�
and its disk is filled out.�
�
ומחמישה עשר עד שלשים אור שלה חסר �
And from the 15th until the 30th her light is waning,�
�
בשלשים אינה נראית�
on the 30th her [light] is not visible.�
�
כך ישראל חמישה עשר דור �
So also Israel is 15 generations �
�
מן אברהם ועד שלמה�
from Abraham to Solomon.�
�
אברהם התחיל להאיר�
Abraham began to shine …�
�



                                                    ···     ···     ···     ···     ···     ··· �
�
ומשם התחילו המלכים פוחתין�
and from [Solomon] there begins the waning of the kings,�
�
והולכין (דה"א ג, י)�
and they proceed (1Chron 3:10),�
�
ובן שלמה רחבעם�
“And Solomon’s son was Rehoboam,”�
�
ובן רחבעם אביה �
and the son of Rehoboam was Abia, �
�
ובנו אסא �
and his son was Asa, �
�
יהושפט יהורם אחזיהו �
Jehoshaphat, Joram, Ahaziah, �
�
יואש אמציהו עוזיה �
Joash, Amaziah, Azariah,�
�
יותם אחז יחזקיה �
Jotham, Ahaz, Hezekiah,�
�
מנשה אמון יאשיהו יהויקים�
Manasseh, Amon, Josiah, Jehoiakim.�
�
כיון שבא צדקיהו�
Because Zedekiah came [of whom]�
�
דכתיב (ירמיה נב, יא)�
it is written (Jeremiah 52:11),�
�
ואת עיני צדקיהו עור �
“Then he put out the eyes of Zedekiah …”�
�
חסר אורה של לבנה �
The light of the moon is diminished …�
�






� Here Aland & Aland (2001) actually connect 2Kings 11:3—


וַיְהִי אִתָּהּ בֵּית יהוה מִתְחַבֵּא �
And he [Joash] was with her hid in the house of the LORD �
καὶ ἦν μετ᾽ αὐτῆς ἐν οἴκῳ κυρίου κρυβόμενος �
�
שֵׁשׁ שָׁנִים�
six years.�
ἓξ ἔτη�
�
וַעֲתַלְיָה מֹלֶכֶת �
And Athaliah did reign �
καὶ Γοθολια βασιλεύουσα �
�
עַל־הָאָרֶץ׃�
over the land.�
ἐπὶ τῆς γῆς�
�



� Here συντρίψει ‘he shall bruise’ reflects the Hebrew of Gen 3:15 but not the LXX which has τηρήσει ‘he shall watch’:


Αὐτός σου τηρήσει κεφαλήν �
he shall watch against thy head, �
�
καὶ σὺ τηρήσεις αὐτοῦ πτέρναν�
and thou shalt watch against his heel.�
�



� English is from Etheridge (2005), available on line at http://www.tulane.edu/~ntcs/pj/pjgen1-6.htm.


� תְּרֵין יִצְרִין ‘two formations’, i.e., the traditional יֵצֶר הַטּוֹב ‘good inclination’ and יֵצֶר הָרַע ‘evil inclination’.  Alternatively in this context one formation would be the clay mixed from the dust and water of the world and the other formation the spirit of speech from inspired from God’s very own breath.


� As in the Midrash (Bereshit Rabbah 14:8): “out of the place of his atonement was he created, in as much as He said (Ex. 20:24), ‘An altar of earth thou shalt make unto me’ [מִמָּקוֹם כַּפָּרָתוֹ נִבְרָא הֵי מַה דאת אָמַר מִזְבַּח אֲדָמָה תַּעֲשֶׂה־לִּי]”. So also the Rambam in Mishne Torah (הלכות בית הבחירה פרק ב): “Adam was created from the place of his atonement [אָדָם מִמָּקוֹם כַּפָּרָתוֹ נִבְרָא].”


� Thus also Rashi at (Gen 2:7), “… he collected his dust from the four winds [צָבַר עֲפָרוֹ מִכָּל הָאֲדָמָה מֵאַרְבַּע רוּחוֹת]”.


� Jerusalem Targum: וְהֲוָה אָדָם נְפַשׁ דְּחַיָּה ‘And Adam became a soul of life’.


� There is a place in the Talmud where ben Zoma (בֶּן זוֹמָא) comments on the tiny distance between the upper and the lower waters of Genesis (Chagiga 15a):





צוֹפֶה הָיִיתִי בֵּין מַיִם הָעֶלְיוֹנִין לְמַיִם הַתַּחְתּוֹנִים�
I was calculating between the waters above and the waters below�
�
וְאֵין בֵּין זֶה לָזֶה אֶלָּא שָׁלֹשׁ אֶצְבָּעוֹת בִּלְבַד�
and there was no more space between them than three fingers,�
�
שֶׁנֶּאֱמַר�
as it says (Gen 1:2),�
�
וְרוּחַ אֱלֹהִים מְרַחֶפֶת עַל פְּנֵי הַמָּיִם �
“And the Spirit of God moved upon the face of the waters.”�
�
כְּיוֹנָה שֶׁמְּרַחֶפֶת עַל בָּנֶיהָ �
Like a dove which hovers over her children �
�
וְאֵינָהּ נוֹגַעַת�
and does not touch them�
�



According to Edersheim (1993:199), “It will be noticed, that the comparison is not between the Spirit and the dove, but between the closeness with which a dove broods over her young without touching them, and the supposed proximity of the Spirit to the lower waters without touching them.”  Edersheim observes that ben Zoma “is described in rabbinic literature as tainted with Christian views,” but Edersheim does not want to connect the Third Person of the Trinity with the dove (יוֹנָה), which he notes “… the dove was not the symbol of the Holy Spirit, but that of Israel. …If, therefore, Rabbinic illustration of the descent of the Holy Spirit with the visible appearance of a dove [Mt 3:16; etc.] must be sought for, it would lie in the acknowledgement of Jesus as the idea typical Israelite, the Representative of His People.” 





� The quote is from Micah 5:


א  וְאַתָּה בֵּית־לֶחֶם אֶפְרָתָה�
2 But thou, Bethlehem Ephratah, �
�
צָעִיר לִהְיוֹת בְּאַלְפֵי יְהוּדָה�
though thou be little among the thousands of Judah, �
�
מִמְּ לִי יֵצֵא�
yet out of thee shall he come forth unto me �
�
לִהְיוֹת מוֹשֵׁל בְּיִשְׂרָאֵל�
that is to be ruler in Israel;�
�
וּמוֹצָאֹתָיו מִקֶּדֶם מִימֵי עוֹלָם׃�
whose goings forth have been from of old, from everlasting.�
�



� This reminds one of the world that Adam/Messiah was to remedy (Genesis 2):


ה  וְכֹל שִׂיחַ הַשָּׂדֶה טֶרֶם יִהְיֶה בָאָרֶץ�
5 And every plant of the field before it was in the earth, �
�
וְכָל־עֵשֶׂב הַשָּׂדֶה טֶרֶם יִצְמָח�
and every herb of the field before it grew: �
�
כִּי לֹא הִמְטִיר יהוה אֱלֹהִים עַל־הָאָרֶץ�
For the LORD God had not caused it to rain upon the earth, �
�
וְאָדָם אַיִן לַעֲבֹד אֶת־הָאֲדָמָה׃�
and there was not a man to till the ground.�
�
ו  וְאֵד יַעֲלֶה מִן־הָאָרֶץ�
6 But there went up a [cloud] from the earth [i.e., the horizon], �
�
וְהִשְׁקָה אֶת־כָּל־פְּנֵי הָאֲדָמָה׃�
and watered the whole face of the ground.�
�
And it was the condition in which the first Adam would have to work (Gen 3:18):


וְקוֹץ וְדַרְדַּר תַּצְמִיחַ לָ�
Thorns also and thistles shall it bring forth to thee;�
ἀκάνθας καὶ τριβόλους ἀνατελεῖ σοι �
�
וְאָכַלְתָּ אֶת־עֵשֶׂב הַשָּׂדֶה׃�
and thou shalt eat the herb of the field�
καὶ φάγῃ τὸν χόρτον τοῦ ἀγροῦ�
�
The thorns and thistles are symbolic (Mat 7:16):


ἀπὸ τῶν καρπῶν αὐτῶν ἐπιγνώσεσθε αὐτούς· �
Ye shall know them by their fruits. �
�
μήτι συλλέγουσιν ἀπὸ ἀκανθῶν σταφυλὰς �
Do men gather grapes of thorns, �
�
ἢ ἀπὸ τριβόλων σῦκα;�
or figs of thistles?�
�



� Here one is reminded of the time when Jacob sends Joseph to check on his brothers (Genesis 37):


יג  וַיֹּאמֶר יִשְׂרָאֵל אֶל־יוֹסֵף�
13 And Israel said unto Joseph, �
�
הֲלוֹא אַחֶי רֹעִים בִּשְׁכֶם�
Do not thy brethren feed the flock in Shechem? �
�
לְכָה וְאֶשְׁלָחֲ אֲלֵיהֶם�
come, and I will send thee unto them.�
�
וַיֹּאמֶר לוֹ הִנֵּנִי׃�
And he said to him, Here am I.�
�
�
�
יח  וַיִּרְאוּ אֹתוֹ מֵרָחֹק�
18 And when they saw him afar off, �
�
וּבְטֶרֶם יִקְרַב אֲלֵיהֶם�
even before he came near unto them, �
�
וַיִּתְנַכְּלוּ אֹתוֹ לַהֲמִיתוֹ׃�
they conspired against him to slay him.�
�



� Jesus of course cannot mean that Judah and Jerusalem have been severed from the Covenant—rather it was the house of Israel that was cut off (Jer 3:1).  But that generation of which Jesus spoke was cut off, Jerusalem was destroyed, and Judah went into exile.  Nevertheless it is the House of Judah and not the House of Israel that remains in God’s hand (Ezek 37:19). If Jesus excoriated the Jerusalem establishment of his day for not seeking out and being shepherds to the lost sheep of the house of Israel, so also it is today as in this observation of David Klinghoffer (2007:100):


… the world’s impression [is] that the chief moral purpose of Jews is to denounce trivial instances of purported anti-Semitism.  Recall the role the Torah asks Jews to fill, that of the “kingdom of priests” who minister to and teach others about God.  Few Jewish voices are raised in this capacity today. … … …


     Meanwhile, American Christians are continuously stepping into the breach, acting as the moral leaders Jews should be.  One thinks of James Dobson or Chuck Colson, the country’s most distinguished evangelical Christian voices.�
�



� Note that Joseph’s enemies were his brothers, and note also that God made them his footstool (Gen 42:21).  But Joseph forgave them (Gen 50:16-21) as also messiah son of Joseph (Luke 23:34).


� This discussion follows a question in regard to (Zech 12:12): “And the land shall mourn, every family apart; the family of the house of David apart, and their wives apart; the family of the house of Nathan apart, and their wives apart” – the Gemara asks (Sukkah 52a), “What is the nature of this mourning?” The rabbis, as usual, disagree. “One said [it is] for the messiah son of Joseph who is killed (חַד אָמַר עַל מָשִׁיחַ בֶּן יוֹסֵף שֶׁנֶּהֱרַג).”


� 2Samuel 7:12—


יב  כִּי יִמְלְאוּ יָמֶי�
12 And when thy days be fulfilled, �
�
וְשָׁכַבְתָּ אֶת־אֲבֹתֶי�
and thou shalt sleep with thy fathers, �
�
וַהֲקִימֹתִי אֶת־זַרְעֲ אַחֲרֶי�
I will set up thy seed after thee, �
�
אֲשֶׁר יֵצֵא מִמֵּעֶי�
which shall proceed out of thy bowels, �
�
וַהֲכִינֹתִי אֶת־מַמְלַכְתּוֹ׃�
and I will establish his kingdom.�
�
יג  הוּא יִבְנֶה־בַּיִת לִשְׁמִי�
13 He shall build an house for my name, �
�
וְכֹנַנְתִּי אֶת־כִּסֵּא מַמְלַכְתּוֹ עַד־עוֹלָם׃�
and I will stablish the throne of his kingdom for ever.�
�



� Psalms 16:10—


כִּי, לֹא־תַעֲזֹב נַפְשִׁי לִשְׁאוֹל   �
For thou wilt not leave my soul in hell; �
�
לֹא־תִתֵּן חֲסִידְ לִרְאוֹת שָׁחַת׃�
neither wilt thou suffer thine Holy One to see corruption.�
�



� The name is marked with the gershayim (") in the Shem-Tov, i.e., ישו"ע.  In the example here I have removed it and vocalized the words and put them in red.  Jesus [יֵשׁוּעַ] was, at the time, the common form of Joshua [יְהוֹשׁוּעַ].  The name occurs some 29 times in Ezra, Nehemiah and 2Chronicles, and at least once it refers to the original Joshua (Neh 8:17): “… Jeshua the son of Nun [יֵשׁוּעַ בִּן־נוּן] …”  Jesus the Christ [Ἰησοῦς ὁ χριστός] translates as Joshua the Messiah (יְהוֹשׁוּעַ הַמָּשִׁיחַ), a man who could also be called son of Joseph [בֶּן יוֹסֵף] (John 1:45): “…We have found him, of whom Moses in the law, and the prophets, did write, Jesus of Nazareth, the son of Joseph.”


� Note that Joshua (יְהוֹשׁוּעַ) and thus also Jesus (יֵשׁוּעַ) does not mean, “I save”—rather it proclaims that, “Hashem will save!”


� The Midrash recognizes Joshua as Ephraim’s birthright seed in Genesis 48:19 (Genesis Rabbah 97:4):


אֶלָּא זֶה יְהוֹשֻׁעַ�
But this is Joshua�
�
שֶׁהוּא מְדֹמִּים גִּלְגָּל חַמָּה וּלְבָנָה �
He who stills Gilgal, sun and moon,�
�
שֶׁהֵן שׁוּלְטִין מִסּוֹף הָעוֹלָם וְעַד סוֹפוֹ�
they (fem.) who are rulers from one end of the world to the other.�
�
The Talmud concurs (Avodah Zarah 25a):


וְזַרְעוֹ יִהְיֶה מְלֹא הַגּוֹיִם�
“And his seed will be the fullness of the nations.”�
�
[אֵימָתַי יִהְיֶה מְלֹא הַגּוֹיִם]�
When will it fill the nations?�
�
בְּשָׁעָה שְׁעָמְדָה לוֹ חַמָּה לִיהוֹשֻׁעַ�
At the time when the sun stands still for Joshua.�
�
And Rashi follows in his commentary to Genesis 48:19—


וְזַרְעוֹ יִהְיֶה מְלֹא הַגּוֹיִם�
“And his seed will be the fullness of the nations.”�
�
כָּל הָעוֹלָם יִתְמַלֵּא בְּצֵאת שִׁמְעוֹ וּשְׁמוֹ�
All the world will be filled in the spread of his fame and his name �
�
כְּשֶׁיַּעֲמִיד חַמָּה בְּגִבְעוֹן �
when he has the sun stand still in Gibeon �
�
וְיָרֵחַ בְּעֵמֶק אַיָּלוֹן�
and the moon in the valley of Ajalon�
�
For וזרעו יהיה מלא ‘and his seed shall be the fullness’ (Genesis 48:19) the Baal Hatturim notes, בְּגִימַטְרִיָּא יְהוֹשֻׁעַ ‘in the gematria of Joshua’; i.e., ‘and his seed shall be the fullness’ and ‘Joshua’ each add up to 390.  For what it’s worth one might want to connect Ezekiel 4:5—“For I have laid upon thee the years of their iniquity, according to the number of the days, three hundred and ninety days: so shalt thou bear the iniquity of the house of Israel.”


� See Mishna (Pirqe Abot 5:1-3):�
�
 עֲשָׂרָה דוֹרוֹת מֵאָדָם וְעַד נֹחַ �
… there were ten generations from Adam to Noah�
�
לְהוֹדִיעַ כַּמָּה אֶרֶ אַפַּיִם לְפָנָיו�
to make known his longsuffering,�
�
שֶׁכָּל הַדּוֹרוֹת הָיוּ מַכְעִיסִין וּבָאִין�
because all the generations were disgusting and getting worse�
�
עַד שֶׁהֵבִיא עֲלֵיהֶם אֶת מֵי הַמַּבּוּל�
until he brought upon them the waters of the flood.�
�
עֲשָׂרָה דוֹרוֹת מִנֹּחַ וְעַד אַבְרָהָם�
There were ten generations from Noah to Abraham�
�
לְהוֹדִיעַ כַּמָּה אֶרֶ אַפַּיִם לְפָנָיו�
to make known his longsuffering,�
�
שֶׁכָּל הַדּוֹרוֹת הָיוּ מַכְעִיסִין וּבָאִין�
because all the generations were disgusting and getting worse�
�
וְעַד שֶׁבָּא אַבְרָהָם אָבִינוּ �
and until our father Abraham came �
�
וְקִבֵּל שְׂכַר כֻּלָּם�
and received the reward of them all.�
�
Compare Deuteronomy 23:


ג  לֹא־יָבֹא מַמְזֵר בִּקְהַל ה׳  �
2 A bastard shall not enter into the congregation of the LORD; �
�
גַּם דּוֹר עֲשִׂירִי �
even to his tenth generation �
�
לֹא־יָבֹא לוֹ בִּקְהַל ה׳׃�
shall he not enter into the congregation of the LORD.�
�
ד  לֹא־יָבֹא עַמּוֹנִי וּמוֹאָבִי בִּקְהַל ה׳  �
3 An Ammonite or Moabite shall not enter into the congregation of the LORD; �
�
גַּם דּוֹר עֲשִׂירִי �
even to their tenth generation �
�
לֹא־יָבֹא לָהֶם בִּקְהַל ה׳ עַד־עוֹלָם׃�
shall they not enter into the congregation of the LORD for ever …�
�



� Rashi and Ramban are citing the Midrash (Bereshith Rabbah 85:10):


אֶפְרַיִם מַקְשָׁאָה תַּלְמִידוֹ שֶׁל רַבִּי מֵאִיר�
Ephraim Maqsha’ah, a student of Rabbi Meir,�
�
אָמַר מִשּׁוּם רַבִּי מֵאִיר�
said in the name of Rabbi Meir�
�
תָּמָר בִּתּוֹ שֶׁל שֵׁם הָיתָה �
Tamar was the daughter of Shem�
�
דִּכְתִּיב (ויקרא כא)�
as it is written (Leviticus 21:9),�
�
וּבַת אִישׁ כֹּהֵן �
“And the daughter of any priest …”�
�
לְפִיכָ הוֹצִיאוּהָ וְתִשָּׂרֵף׃�
therefore (Gen 38:24), “Bring her forth, and let her be burnt.”�
�



� Here ‘and he shall assemble’ (וְאָסַף) is a play on words, as in Genesis 20:


כג  וַתַּהַר וַתֵּלֶד בֵּן וַתֹּאמֶר �
23 And she conceived, and bare a son; and said, �
�
אָסַף אֱלֹהִים אֶת־חֶרְפָּתִי׃�
God hath taken away my reproach:�
�
כד  וַתִּקְרָא אֶת־שְׁמוֹ יוֹסֵף לֵאמֹר�
24 And she called his name Joseph; and said, �
�
יֹסֵף יהוה לִי בֵּן אַחֵר׃�
The LORD shall add to me another son.�
�



� The word for ‘dispersed’ (נְפֻצוֹת) refers to the Diaspora, and the root of the word ‘gather’ (יְקַבֵּץ) is the same as in the modern collective settlement or kibbutz (קִבּוּץ).


� From the beginning there was envy in the family of Israel, as it says (Gen 30:1), “Rachel envied her sister [וַתְּקַנֵּא רָחֵל בַּאֲחֹתָהּ]”, and of Joseph it says (Gen 37:11), “And his brethren envied him [וַיְקַנְאוּ־בוֹ אֶחָיו]”.


� Whereas Noah (נֹחַ) derives from נוח ‘rest’, names like that of the kingמְנַחֵם בֶּן גָּדִי  ‘Menahem son of Gaddi’ (2Kings 15:17) and the prophet נַחוּם הָאֶלְקֹשִׁי ‘Nahum the Elkoshite’ (Nahum 1:1) derive from נחם ‘comfort’.


� Here, though Matthew has it, the Septuagint lacks any form of παρακαλέω which generally translates the Hebrew נחם ‘comfort’: Ῥαχὴλ ἀποκλαιομένη οὐκ ἤθελεν παύσασθαι ἐπὶ τοῖς υἱοῖς αὐτῆς ‘Rachel would not cease weeping for her children’.


� Modern Hebrew editions of the New Testament generally translate John’s παράκλητος as מְנַחֵם, such as that of The Bible Society in Israel (החברה לכתבי הקודש בישראל - http://www.standardversion.org/hnt-modern/) which, for example, renders John 14:16,


וַאֲנִי אֲבַקֵּשׁ מֵהָאָב �
And I will pray the Father, �
�
וְיִתֵּן לָכֶם מְנַחֵם אַחֵר �
and he shall give you another Comforter, �
�
שֶׁיִּהְיֶה עִמָּכֶם לְעוֹלָם�
that he may abide with you for ever …�
�
The term will resonate with the rabbis, as in, for example, this midrash on Lamentations 1:16 (Eichah Rabbah 1:51):


רַבִּי יוּדָן בְּשֵׁם רַבִּי אַיְּבוּ אָמַר�
Rabbi Yudan said in the name of Rabbi Ayyebu,�
�
מְנַחֵם שְׁמוֹ שֶׁנֶּאֱמַר�
His name is Menahem, as it is said (Lamentations 1:16),�
�
כִּי רָחַק מִמֶּנִּי מְנַחֵם�
“because a comforter is far from me”�
�
Such also is this enigmatic take on Isaiah 40:9 in the Zohar (Shelach Lecha 45, 298):


מְבַשֶׂרֶת צִיּוֹן דָּא אִיהִי חֶפְצִי בָּה�
“one [feminine] bringing good tidings to Zion” is Hephzibah,�
�
אִתְּתָא דְּנָתָן בַּר דָּוִד�
wife of Nathan son of David, �
�
אִימָּא אִיהִי דִּמְשִׁיחָא�
who is the mother of Messiah, �
�
מְנַחֵם בַּ"ר עַמִּיאֵ"ל�
Menahem son of Ammiel,�
�
וְאִיהִי תִּיפּוּק וּתְבַשֵּׂר�
and she will go out and bring the glad tidings�
�
וְאִיהִי בִּכְלָלָא דִּמְבַשֶּׂרֶת צִיּוֹן�
and she is part of the general meaning of “one bringing glad tidings to Zion.”�
�
Hephzibah is mentioned in 2Kings 21:1, “Manasseh was twelve years old when he began to reign, and reigned fifty and five years in Jerusalem. And his mother’s name was Hephzibah.”  Hephzebah (חֶפְצִי־בָהּ) means ‘my delight is in her’ and occurs again prophetically in Isaiah 62:4, “Thou shalt no more be termed Forsaken; neither shall thy land any more be termed Desolate: but thou shalt be called Hephzibah, and thy land Beulah: for the LORD delighteth in thee, and thy land shall be married.”  In this sense Hephzebah is the name of the redeemed Jerusalem of which we read in Revelation 12.  Ammiel is mentioned in 1Chonicles 3:5, “And these were born unto him in Jerusalem; Shimea, and Shobab, and Nathan, and Solomon, four, of Bathshua the daughter of Ammiel”.  For what it’s worth Zechariah 12:12 singles out Nathan in the repentance of Jerusalem: “And the land shall mourn, every family apart; the family of the house of David apart, and their wives apart; the family of the house of Nathan apart, and their wives apart …”  And the genealogy in Luke 3:23-38 traces the New Testament Messiah/Christ through Nathan ben David.


� The fourth day is as follows in Genesis 1:


יד  וַיֹּאמֶר אֱלֹהִים�
14 And God said, �
�
יְהִי מְאֹרֹת בִּרְקִיעַ הַשָּׁמַיִם�
Let there be lights in the firmament of the heaven �
�
לְהַבְדִּיל בֵּין הַיּוֹם וּבֵין הַלָּיְלָה�
to divide the day from the night; �
�
וְהָיוּ לְאֹתֹת וּלְמוֹעֲדִים וּלְיָמִים וְשָׁנִים׃�
and let them be for signs, and for seasons, and for days, and years:�
�
טו  וְהָיוּ לִמְאוֹרֹת בִּרְקִיעַ הַשָּׁמַיִם�
15 And let them be for lights in the firmament of the heaven�
�
לְהָאִיר עַל־הָאָרֶץ וַיְהִי־כֵן׃�
to give light upon the earth: and it was so.�
�
טז  וַיַּעַשׂ אֱלֹהִים אֶת־שְׁנֵי הַמְּאֹרֹת הַגְּדֹלִים�
16 And God made two great lights;�
�
אֶת־הַמָּאוֹר הַגָּדֹל לְמֶמְשֶׁלֶת הַיּוֹם�
The greater light to rule the day,�
�
וְאֶת־הַמָּאוֹר הַקָּטֹן לְמֶמְשֶׁלֶת הַלַּיְלָה�
and the lesser light to rule the night:�
�
וְאֵת הַכּוֹכָבִים׃�
He made the stars also.�
�
יז  וַיִּתֵּן אֹתָם אֱלֹהִים בִּרְקִיעַ הַשָּׁמָיִם�
17 And God set them in the firmament of the heaven�
�
לְהָאִיר עַל־הָאָרֶץ׃�
to give light upon the earth,�
�
יח  וְלִמְשֹׁל בַּיּוֹם וּבַלַּיְלָה�
18 And to rule over the day and over the night, �
�
וּלְהַבְדִּיל בֵּין הָאוֹר וּבֵין הַחֹשֶׁ�
and to divide the light from the darkness: �
�
וַיַּרְא אֱלֹהִים כִּי־טוֹב׃�
and God saw that it was good.�
�
יט  וַיְהִי־עֶרֶב וַיְהִי־בֹקֶר יוֹם רְבִיעִי׃  פ�
19 And there was evening and there was morning, a fourth day.�
�



� Here one recalls Simon bar Koziba (שִׁמְעוֹן בַּר כּוֹזִיבָא), called bar Kokhba (בַּר כּוֹכְבָא) ‘son of the star’ by Rabbi Akiva in reference to Numbers 24:17 because he hoped that this prince of Judah would be the long awaited Messiah.  See, for example, the Wikipedia article Simon bar Kokhba (http://en.wikipedia.org/wiki/Simon_bar_Kokhba).


� In the New Testament προσκυνέω is directed to God and his Messiah, though elsewhere it is extended to other dignitaries, as in Joseph’s dream (Gen 37:9), “… and, behold, the sun and the moon and the eleven stars made obeisance to me [ὥσπερ ὁ ἥλιος καὶ ἡ σελήνη καὶ ἕνδεκα ἀστέρες προσεκύνουν με]”, and in its fulfillment (Gen 43:28), “and bowing they made obeisance to him [καὶ κύψαντες προσεκύνησαν αὐτῷ].”


� The Hebrew בָּלַל ‘confound, confuse, mix, mingle’ is rendered in the Greek with συγχέω (Gen 11:9):


διὰ τοῦτο ἐκλήθη τὸ ὄνομα αὐτῆς Σύγχυσις �
On this account its name was called Confusion, �
�
ὅτι ἐκεῖ συνέχεεν κύριος τὰ χείλη πάσης τῆς γῆς�
because there the Lord confounded the languages of all the earth,�
�
καὶ ἐκεῖθεν διέσπειρεν αὐτοὺς κύριος ὁ θεὸς �
and thence the Lord scattered them �
�
ἐπὶ πρόσωπον πάσης τῆς γῆς.�
upon the face of all the earth.�
�
The miracle was effected in the 2nd millennium in order to scatter or create a diaspora of the seed of Adam among the nations, the same as opened in the 5th millennium in Acts 2:


5 ἦσαν δὲ εἰς ἰερουσαλὴμ κατοικοῦντες ἰουδαῖοι,�
5 And there were dwelling at Jerusalem Jews,�
�
ἄνδρες εὐλαβεῖς�
devout men,�
�
ἀπὸ παντὸς ἔθνους τῶν ὑπὸ τὸν οὐρανόν·�
out of every nation under heaven.�
�
6 γενομένης δὲ τῆς φωνῆς ταύτης �
6 Now when this was noised abroad, �
�
συνῆλθεν τὸ πλῆθος καὶ συνεχύθη,�
the multitude came together, and were confounded,�
�
ὅτι ἤκουον εἷς ἕκαστος τῇ ἰδίᾳ διαλέκτῳ λαλούντων αὐτῶν.�
because that every man heard them speak in his own language.�
�



� The kətîb for this line is מנהון פרזל ומנהון חסף.


� The kətîb is simply די.


� Sanhedrin 97b & Abodah Zarah 9a.


� Here the kətîb for לְדַיָּגִים ‘for fishers’ is לדוגים.


� See also Mark 1:17 & Luke 5:10.


� The number 153, as Bullinger (1921) brings out, is the gematria of בני האלהים ‘the sons of God’.  If this was understood here, and one has to ask why such a specific number should have been recorded, it is a coded reference to the call going out to the lost sheep of the house of Israel which is offering them a place in the firstfruits of the resurrection (Luke 20:36):


οὐδὲ γὰρ ἀποθανεῖν ἔτι δύνανται, ἰσάγγελοι γάρ εἰσιν,�
Neither can they die any more: for they are equal unto the angels;�
�
καὶ υἱοί εἰσιν θεοῦ, τῆς ἀναστάσεως υἱοὶ ὄντες.�
and are the children of God, being the children of the resurrection.�
�
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